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Sermons for the Month of May 
DEVOTION OF THE FIRST FRIDAY 


THE PETITIONS IN THE LITANY OF THE 
SACRED HEART 


XIX. Heart or Jesus, Rich Unto Att Tuat Catt Upon THE. 


According to St. Paul, God is “Lord over all, rich unto all that 
call upon Him” (Rom. x, 12). It is not difficult to understand 
these words, for our Lord God is undoubtedly rich in external 
possessions, since “the earth is His and the fulness thereof” (Ps. 
xxiii, I), but He is also rich in Himself, in life, knowledge, love, 
happiness and all goodness. God is not rich and happy, however, 
only for His own sake, but, as the Apostle tells us, He is rich, 1. ¢., 
liberal and ready to share His wealth unto all. All the good that 
we possess is ours only through God’s generosity and kindness. 
“The Lord is rich unto all that call upon Him.” Certainly no one 
can complain that God has been mean towards him; even the poorest 
has received abundant favors from Him, without asking for them. 
Those, however, who call upon God, and know and worship Him, 
have an additional reason for extolling His liberality. Certain 
gifts and graces, especially in the supernatural order, are bestowed 
upon us by God if we pray. Our Saviour said: “Ask, and it shall 
be given you; seek and you shall find; knock and it shall be opened 
to you” (Matt. vii, 7; Luke xi, 11). 

In this invocation of the Litany, we apply to the Sacred Heart 
of Jesus the words that St. Paul wrote of Almighty God, and so 
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we say: “Heart of Jesus, rich unto all that call upon Thee, have 
mercy upon us.” We are perfectly justified in thus addressing the 
Sacred Heart. It is rich in Itself, because the fulness of the God- 
head abides in It, and also because It is the heart of God’s own 
Son. All that His Heavenly Father possesses, the whole fulness 
of being, belongs to Jesus Christ, since He, with the Father and 
the Holy Ghost, created all things, and so He is Lord of everything 
that exists. As Man, too, ever since His Ascension, He has held 
dominion over the world, sitting at the right hand of the Father, 
and ruling with Him for ever and ever. He is always distributing 
in rich abundance the wealth at His disposal. We ought to thank 
the Sacred Heart for all the good things that we enjoy; for life, 
health, happiness and everything that we daily and hourly receive 
through God’s mercy, for it all comes from Jesus, the God and 
Ruler of the world. Think of the miraculous multiplication of the 
loaves! Our Lord said on that occasion: “I have compassion on 
the multitude” (Matt. xv, 32), and so He worked a miracle to 
supply bread to 4,000 men, besides women and children. He shows 
the same care for us by causing the earth to bring forth enough 
year by year to feed the whole human race. 

Jesus gives us far more than the bread requisite to sustain our 
bodily life; in His holy Church He lavishes upon us in infinite 
abundance the Bread of life; through prayer and the Sacraments 
we receive the riches of His grace, but in the most holy Sacrament 
of the altar He gives us Himself, the living Bread, that came down 
from heaven (John vi, 51), and this is the most precious of all gifts 
for those who believe. How great are the riches of the Sacred 
Heart of Jesus! In It abides not only all the fulness of the God- 
head, as St. Paul says (Col. i, 19), but also all virtues, the three 
theological virtues, faith, hope and charity, and also wisdom, justice, 
temperance, fortitude and all their kindred virtues. When, in ac- 
cordance with His Heavenly Father’s will, Jesus accomplished the 
work of our redemption, He displayed many different virtues, and 
the infinite wealth of His merits was the fruit resulting from His 
labors and sufferings. The Sacred Heart possesses all this 
abundance of graces, virtues and merits not for Itself alone, but 
for others, for all whom It loves. 

Our Lord is the Son of God; but in addition to that, He pos- 
sesses sanctifying grace in the highest degree possible, and they 
are His, not for His own benefit, but because He is the head of 
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the human race, that He came to redeem, and of the Angels and 
of all created beings capable of receiving grace. From Him, as 
from the Head, all the members of His body, the Church, are con- 
tinually nourished and developed, and from His Sacred Heart 
proceed streams of grace. “The stream of the river maketh the 
city of God joyful” (Ps. xlv, 5), 7. e., the outpouring of grace con- 
stantly enriches the Church, and the virtues of His Heart call into 
existence similar virtues in the hearts of the faithful. His merits 
are accessible to all, and every one can appropriate them by faith 
and love, and by making a right use of the means of grace that He 
instituted. Indeed, a river flows from our Redeemer’s Heart, the 
place of pleasure, to water, not an earthly paradise, but the hearts 
dear to Him (Cf. Gen. ii, 10). We may well exclaim with the 
Psalmist : “Thou hast visited the earth and hast plentifully watered 
it, thou hast many ways enriched it” (Ps. lxiv, 10) ; and “The beau- 
tiful places of the wilderness shall grow fat; and the hills shall be 
girded about with joy” (v. 13). 

The Sacred Heart is rich in earthly gifts, and still richer in the 
imperishable treasures of eternity. The things of this world are 
transitory, and often their value is only apparent, for they become 
sources of harm, and not of benefit, to those who fail to use them 
rightly. The riches of the Sacred Heart are, on the contrary, true 
treasures of incontestable value. Its graces, virtues and merits have 
a value proceeding from God Himself, which, therefore, can never 
diminish. The Sacred Heart is most intimately united with God 
Himself in the Person of His Son, and therefore all that It pos- 
sesses has a value that cannot change. 

Earthly riches are easily lost, for they are subjected to the acci- 
dents of fortune, and a man who is rich to-day may be a beggar 
to-morrow. Many of the things that we esteem most highly are, 
in their very nature, perishable; “rust and moth consume” them, 
as we read in the Gospel (Matt. vi, 19). In spite of our wealth 
being liable to pass away, avarice impels men to do their utmost 
to acquire it, and if we have hidden treasures, under some circum- 
stances they will take infinite pains to discover them, even break- 
ing through to steal them. But the treasures of the Sacred Heart, 
Its graces, virtues and merits, are stored in heaven, where neither 
rust nor moth can consume them, and where thieves do not break 
through nor steal (Matt. vi, 20). If we have once acquired the 
riches that this Heart bestows, they can never be taken away from 
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us without our consent; we can lose them only through sin; and 
if we shut the doors of our hearts and keep sin out, no one can 
deprive us of the treasures that come to us from the Sacred Heart, 
for they are spiritual and supernatural, not earthly and material. 

Consider further how limited earthly riches are, and therefore 
how easily exhausted. If one man possesses thousands, another 
has millions, but still it is always possible for them to have more, 
and we can imagine greater wealth. But the Heart of Jesus is 
infinitely rich, Its wealth is inexhaustible. Our Lord’s human 
actions were accomplished, it is true, by His created nature, and 
to that extent were limited; but they were at the same time actions 
of the Word of God, and of infinite value. Jesus acquired for all 
men merit of infinite value, sufficing not only to atone to God for 
all sins, but also to secure for all men incalculable graces. This 
wealth is stored up in the Sacred Heart; thousands or millions may 
come,—all mankind to the end of the world may take of Its riches 
as much as they can, but the treasury of Christ’s merits will never 
be exhausted, nor will the fountain of graces in His Sacred Heart 
dry up. 

What untold consolation there is for us in the truth that our 
Saviour’s Heart is so infinitely rich in merits and graces, and so 
liberal in imparting them to men! What does it matter if you are 
poor in worldly goods? Cannot you be rich in supernatural graces? 
Is not the Heart of Jesus always ready to give you everything, and 
to enrich you, not for this life, but for eternity? Would that you 
saw things in the same light as the saints see them! St. Cyprian, 
addressing a Christian maiden, says: “She is rich, who is rich in 
God; she is wealthy, whose wealth is in Christ; that alone is a 
desirable possession which is spiritual, divine and heavenly, which 
leads us to God, and remains constantly with us in God (de habitu 
virg. c. 7). 

Do you ask how this wealth may be obtained? Think of the 
petition that is the subject of our present meditation. We invoke 
the Sacred Heart as rich unto all, yet not all without limitation, but 
all that call upon It. 

God has made the bestowal of many graces conditional upon our 
asking for them. We can obtain all that we need from the Sacred 
Heart, provided that we pray with patience and perseverance, and 
with submission to God’s holy will. Do not ask: “Why did God 
let me fall into this trouble?” ‘You had to be taught to pray, to 
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appeal to the rich and generous Heart of Jesus. If all had gone 
well with you, and you had felt no need of help and consolation, 
you would not have had recourse to the Sacred Heart, and would 
not have prayed so fervently. Go for help always to the source 
whence you have so often received it; do not stop to look for an 
earthly helper, but turn at once to the Sacred Heart of Jesus, and 
discuss with It your difficulties, lay before It your wants. After 
having recourse to prayer, do what you can to help yourself, using 
the means suggested by reason and experience. If your troubles 
are spiritual, be patient should knowledge and consolation be with- 
held for a time, and should you not at once obtain strength to carry 
out some important resolution. Go again and again with confi- 
dence to the Sacred Heart, for there you will find the richest treas- 
ures of grace, help and consolation. Our Lord puts all at your 
disposal. Does He not come to you Himself in Holy Communion? 
Can He then refuse you anything that you ask of Him? If you 
ask relief in temporal matters, He will give it, should it be for the 
good of your soul; but if you ask for some grace, or for help to 
acquire some virtue, the more you pray the more surely will your 
prayer be granted. If you are tormented by temptations, the Sacred 
Heart will supply you with the means of resisting them. When 
temptation comes upon you, call on the Heart of Jesus, and He 
will help you. Pray constantly for strength to overcome the enemy, 
and you will soon feel that you are not alone; you will not be poor, 
but rich in consolation and grace, and you will rejoice always in 
the Sacred Heart, that is rich and generous to all that call upon It. 
Amen. 











MATERIAL FOR SERMONS TO CHILDREN 


A YEAR’S COURSE ON THE COMMANDMENT OF THE 
LOVE OF GOD* 
VII 
THE SEcoND COMMANDMENT—( Continued) 


BLASPHEMY. 


Many people ridicule and despise the Name of God. 

(a) Sacred history abounds in instances of men who tried to 
mock at and contemn God. 

When Job was overwhelmed by misfortunes and attacked by 
leprosy, his foolish wife urged him to curse God, but he thought 
otherwise and said: “The Lord gave and the Lord hath taken away; 
blessed be the Name of the Lord.” 

Moses went to Pharao and asked him to let the Israelites go, 
as the Lord desired them to sacrifice to Him in the wilderness. 
Pharao, however, answered: “Who is the Lord, that I should hear 
His voice?’ He would not recognize any superior authority, and 
in his arrogance refused again and again to let the people go. 

When the Israelites after leaving Egypt reached the borders 
of the land of Canaan, men were sent out to survey the promised 
land, and after an absence of forty days they returned, bringing 
with them specimens of its produce. Ten of them reported that 
it was a country flowing with milk and honey, but the inhabitants 
were very powerful and possessed large fortified cities; moreover, 
they had seen giants, in comparison with whom they themselves 
seemed like grasshoppers. The Israelites believed these falsehoods 
and were discouraged, fearing to be slain by these monsters; many 
even murmured against God, saying: “Would God that we had 
died in Egypt, and would God we may die in this vast wilderness.” 
They forgot how He had brought them out of Egypt and delivered 
them from the Red Sea, and, as they no longer believed His prom- 
ises, they murmured against the Lord, declaring that He had en- 





* Each issue will, like the present, bring an instalment calculated to fur- 
nish matter for the sermons at the Children’s Mass on the Sundays of the 
month, 
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ticed them into the wilderness in order to destroy them. Then 
suddenly the glory of the Lord appeared over the tabernacle of 
the covenant, and He said to Moses: “How long will this people 
detract me? how long will they not believe me? .. . All the men 
that have seen my majesty . . . shall not see the land for which I 
swore to their fathers,’—they were all condemned to perish in the 
desert (Numbers xiv). 

In the book of Judges we read that the Philistines took Samson, 
the strong man, prisoner, for his wife betrayed him to them. They 
put out his eyes and bound him in chains, until one day the princes 
of the Philistines assembled to sacrifice to their god Dagon. When 
they had finished their feast, they sent for Samson, jeered and 
mocked at him, saying that he must sing a song in honor of their 
god Dagon, who had delivered him into their hands, when his own 
God could not help him. Samson was cunning enough to ask that 
the fetters might be removed from his hands, and that he might 
lean to rest against the pillars supporting the house. Then with 
a mighty voice he sang the glories of the God of Israel, and defied 
Dagon. The Philistines were enraged and rushed at him to stop 
him from insulting their god, but with his powerful arms he laid 
hold of the pillars on which the house rested, and wrenched them 
up; the roof crashed in and the house, with its walls, beams and 
tiles, fell upon the blasphemers and killed them all. Thus did God 
avenge Himself by means of Samson. 

There are many other instances of the punishment of blas- 
phemers. 

The giant Goliath (1 Kings xvi, 17). 

King Baltassar, who insulted God and used the sacred vessels 
from the Temple at the banquet (Daniel v). 

Sennacherib, who, because he had blasphemed God, lost 185,000 
men in one night (4 Kings xviii, 19). 

Nicanor, the blasphemer (2 Mach. xv). 

King Antiochus, who fancied himself to be God (2 Mach. ix). 

Herod Agrippa, who accepted divine honors, and was at once 
struck by the hand of God (Acts xii, 21- 23). 

The bad thief on the cross, who mocked our Lord, saying: “If 
thou be Christ, save thyself and us” (Luke xxiii, 39). 

Julian the Apostate, the Roman Emperor, who spoke of our Lord 
in mockery as “the Galilean” and “the carpenter’s son.” 

Many people at the present time act like Goliath, the Philistines 
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and Antiochus, and blaspheme God. In their arrogance they refuse 
to acknowledge any superior, and in order to raise themselves, they 
disdain God. Others again behave as the Israelites did in the 
wilderness ; if sickness comes upon them, they abuse God for allow- 
ing them to be ill rather than others; if any misfortune overtakes 
them, they use blasphemous words, like Job’s wife; if any one 
injures them, they say God is unjust, because He does not at once 
remove their enemies; if they are warned not to sin before God, 
Who is everywhere present, they answer with a sneer that God 
surely cannot trouble about every trifle. 

(b) What blasphemy is. To blaspheme God is to try to diminish 
His dignity, to abuse Him, to mock at Him and make Him ridicu- 
lous. Whoever abuses, mocks or curses God through malice is a 
blasphemer, but he, too, is guilty of blasphemy who thinks scorn- 
fully of God in his heart, and who makes horrible and profane re- 
marks about holy Mass, Confession or any of the Sacraments, or 
about our Lady and the saints. 

A blasphemer uses the language of the lost in hell; for there 
God is continually blasphemed and mocked. Just as the Holy 
Ghost speaks through the good; so does the devil speak through 
blasphemers. Blasphemy is a sin characteristic of devils, and in 
comparison with it other sins appear slight, for the blasphemer 
opens his mouth against the Most High, even against the Holy 
One of Israel (4 Kings xix, 22). Not only is it abominable, it 
does not benefit the sinner in any way; a thief may get riches, an 
intemperate man may satisfy his craving, a sluggard may enjoy 
ease, but this particular sin secures no advantage. 

(c) Consequences of blasphemy. You would never allow any 
one to abuse your father; no nation permits its government to be 
ridiculed, and heavy penalties are imposed on those who bring the 
names of their rulers into contempt. How great must be the sin 
committed by a man who dares to blaspheme the supreme Lord 
of heaven and earth! Holy Ephraim exclaims to such an one: 
“Dost thou not fear lest fire should come down from heaven and 
consume thee, when thou openest thy mouth against the Almighty? 
Dost thou not fear lest the earth should open and swallow thee 
up? Deceive not thyself, O man; it is impossible to escape from the 
hand of the Almighty God, Who is everywhere present.” 

All who venture with their foul lips to blaspheme the Most Holy 
Name of God, that Name which all creatures are bound to praise 
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and honor, commit the most horrible sin, and cause all heaven to 
rise up in. indignation against them. What will be their punish- 
ment? 

Our Saviour taught that whoever abused his brother, should 
be in danger of hell fire (Matt. v, 22), and in the Old Testament 
it is laid down that whosoever curseth his father or mother shall 
die (Exod. xxi, 17) ; what then will be the fate of one who dares 
to blaspheme God? We are told in the book of Leviticus (xxiv, 
16): “He that blasphemeth the Name of the Lord, dying, let him 
die”; and again in Tobias (xiii, 16): “They shall be cursed that 
shall despise thee, and they shall be condemned that shall blas- 
pheme thee.” 

How could it be otherwise? We know that at the last day we 
shall have to give an account of every idle word, and how would 
it be possible for blasphemous words, betraying a diabolical con- 
tempt of God’s Holy Name, to go unpunished ? 

If we look in the Bible, we shall see how God punishes Dlas- 
phemers: 

For his blasphemy Pharao perished in the Red Sea. 

For their blasphemy the Jews died in the wilderness. 

For their blasphemy the Philistines were crushed to death under 
the fallen house. 

For his blasphemy Goliath was slain by David. 

The blasphemous city of Jerusalem, that despised our Saviour 
even when hanging on the Cross, suffered a most terrible siege 
and was utterly destroyed. 

Perhaps you can think of other similar instances. God has pun- 
ished blasphemers thus in this world, and in the world to come 
“they shall be condemned that shall blaspheme Thee.” “Be not 
deceived, God is not mocked.” 

Summary. A blasphemer despises and mocks at God and divine 
things. A man who curses abuses in his anger the Name of God. 
God is holy, but curses dishonor His Most Holy Name. Others 
sin against the second Commandment when they utter that Name 
irreverently and carelessly. Blasphemy is the worst of all sins 
against the second Commandment. 

Application. If ever you hear any one blaspheming God, you 
should rebuke him, if it is likely to do any good; if not, say in your 
heart like Job: “Blessed be the Name of the Lord” (Job i, 22). 
Never be prevented by fear of ridicule from paying God the 
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honor that is His due. If misfortune overtakes you, do not mur- 
mur against the Lord, but say with our Saviour: “Father, not my 
will, but Thine be done.” If we are patient, we are showing honor 
to God, and we should trust Him without wavering even in the 
greatest trouble, for He says: “Call upon me in the day of trouble; 
I will deliver thee” (Ps. xlix, 15). 


OaTHS 

(a) The nature of an oath. 

In a law court witnesses have to take an oath. A witness is a 
person who is summoned to say what he knows about the matter 
before the court. 

The witness swears before God that he will tell the truth, the 
whole truth and nothing but the truth. He has to pronounce these 
words, and hold up his right hand, or else kiss the Bible. Then 
he states what he knows of the matter. This is called making a 
statement. on oath, and the witness calls Almighty God to confirm 
what he says and to bear witness to its truth. God knows evéry- 
thing, He is everywhere, and it is to Him that the witnesses ap- 
peal; God cannot deceive, and He is asked to confirm what is said, 
and He can punish and even utterly condemn one whose evidence 
is false. 

This is what we mean by taking an oath in a court of justice. 
There are oaths in confirmation also taken on other occasions. A 
soldier takes an oath and swears to be obedient and loyal unto 
death. Officials swear to be faithful in the discharge of their duties. 
In every such case God is called upon to witness that the person 
taking the oath has the intention of keeping his word. 

Unhappily people often take oaths that are quite unnecessary. 
A man may be asked whether what he has said is true, and.at once 
he calls God to witness to its truth. Another is in the habit of 
asking God to punish him if he does not speak the truth; in this 
way he is continually taking oaths. Every day unnecessary oaths 
are taken. In all these oaths men appeal to God as witness to the 
truth of their assertions, but there are assertions in which there is 
no explicit mention of God; they are however none the less oaths, 
for our Saviour said: “Whosoever shall swear by the temple, 
sweareth by it and by Him that dwelleth in it; and he that sweareth 
by heaven, sweareth by the throne of God, and by Him that sitteth 
thereon” (Matt. xxiii, 22). To swear by a crucifix is to take a 
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real oath. If any one says “truly” or “in very truth,” he is making 
an assertion and not taking an oath; but if he says: “May I die 
on the spot, may these words choke me, may I be damned, if I am 
not speaking the truth,” he is uttering most fearful curses against 
himself, and that is of course a sin. 

(b) When we are allowed to take oaths. 

Is it lawful to take oaths? Our Saviour said on one occasion: 
“You have heard that it was said to them of old: ‘Thou shalt not 
forswear thyself, but thou shalt perform thy oaths to the Lord.’ 
But I say to you not to swear at all, neither by heaven, for it is 
the throne of God; nor by the earth, for it is His footstool; nor 
by Jerusalem, for it is the city of the great King; neither shalt 
thou swear by thy head, because thou canst not make one hair 
white or black. But let your speech be yea, yea, no, no; and that 
which is over and above these is of evil” (Matt. v, 33-37). Our 
Saviour did not mean by these words to forbid oaths altogether, 
but to correct a mistaken opinion common among the Jews. The 
Pharisees taught that only those oaths need be kept in which Jehovah 
was invoked as witness, and that when men swore by heaven, earth, 
or the altar, they were not under so strict an obligation. And they 
also maintained that falsehood was the only thing to guard against 
in oaths. Just as with us there are many people who constantly 
appeal to God, or our Saviour, quite unnecessarily, so too the Jews 
were apt to swear about trifles, and to exact oaths from others re- 
garding most insignificant matters. They thought this permissible, 
and had no idea that their needless oaths could be displeasing to 
God. Our Lord knew that people who are in the habit of taking 
frivolous oaths easily become apt to swear falsely, and that was 
why He said: “Swear not at all; let your speech be yea, yea, no, 
no.” He wanted to impress upon His hearers the teaching of Holy 
Scripture: “Let not thy mouth be accustomed to swearing, for in 
it there are many falls.” “A man that sweareth much shall be 
filled with iniquity, and a scourge shall not depart from his house” 
(Ecclus. xxiii, 9, 12). A man who never swears, can never be 
guilty of taking a false oath, no more than a man who never speaks 
can be guilty of telling lies. Our Lord did not therefore forbid 
us to take oaths. In the Psalms we read: “The Lord hath sworn 
and He will not repent: Thou art a priest forever according to the 
order of Melchisedech” (Ps. cix, 4). Of the angels also we read 
that they swore by Him that liveth for ever, and in God’s Com- 
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mandment we are told: “Thou shalt fear the Lord thy God, and 
serve Him only; to Him thou shalt adhere, and shalt swear by His 
Name” (Deut. x, 20), and in the Psalms: ‘‘All they shall be praised 
that swear by Him” (Ps. lxii, 12). 

What did Christ intend to forbid when He spoke against swear- 
ing? Our Saviour said: “Let your speech be ‘yea, yea; no, no’; 
and that which is over and above these is of evil.” He meant that 
evil, that is to say, falsehood, often causes men to swear. A Chris- 
tian, who is a true disciple of Christ, will never lie; he must form 
the habit of always and invariably speaking the truth. If everyone 
were to speak the truth, there would be no lies,.and no need for 
oaths. It is just because so many people tell lies, that an oath is 
required, since a judge, who is trying a prisoner, must be enabled to 
find out the truth. God is called to witness what is said; He sees 
and knows everything, and can neither deceive nor be deceived, 
for everything lies open to Him, and where He bears testimony 
to the truthfulness of the witness, the judge will undoubtedly as- 
certain the truth. Hence he believes what is said on oath, because 
God is a witness in support of the man who has sworn to tell the 
truth. It would be shameful not to believe God, Who is all truth, 
and God, as King of truth, is honored by the oath, since the wit- 
ness invokes the aid of Him Who knows all things, and the judge 
believes his evidence, because God vouches for his honesty. God 
is glorified in a similar way when we say: “O my God, I believe 
in Thee, because Thou art the everlasting truth.” Thus an oath 
is a means of honoring God, and a public confession of faith, and 
as such it is allowed. That is why David said: “All they shall be 
praised that swear by God.” 

(c) The qualities that an oath should possess. 

I. Jt must be true. When the soldiers had seized our Lord, 
St. Peter followed Him to the court of the high priest’s house, and 
there he sat down by the fire, waiting to see what would happen to 
his Master. A maid servant came up, and, looking at Peter, said: 
“This is one of the men who were with Jesus.” Peter, afraid of 
being treated roughly, denied and swore: “I know not the man.” 
What would you say about such an oath as that? He had sworn 
what was false. 

(Refer also to the story of Susanna and the false witnesses.) 

It is never permitted to take a false oath; to do so is to commit 
the sin of perjury. If we take an oath, we are bound to speak 
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the truth, so that God, Who is our witness, may acknowledge our 
words to be true. It is a terrible sin to swear to a falsehood. 

When the Jews wished to condemn our Saviour to death, they 
sought false witnesses, two of whom declared that He had said: 
“I am able to destroy the Temple of God, and after three days to 
rebuild it.’ They meant that our Lord intended to destroy the 
Temple in Jerusalem, the chief sanctuary of Israel, but He had 
really said something quite different, viz.: “Destroy (you) this 
temple, and in three days I will raise it up.” But He spoke of 
the temple of His Body (John ii, 19, 21). 

These men swore recklessly, not being sure what our Lord had 
said, and having misunderstood Him. They were not certain about 
the words that He had used, and yet they swore with assurance: 
“This man said: ‘I am able to destroy the Temple of God.’” God, 
whom they invoked as witness, might have said: “That is false, 
it is not the truth.” Their own conscience must have warned them 
to be silent, as they were not sure of the exact words. They ought 
never to have stated as a certainty a thing that was really doubtful ; 
and it was their duty to confess that they were not certain, but 
only thought that our Lord had made such a statement. Where 
we are not sure, we ought to be silent, and not invent anything, but 
on the other hand we must never conceal a piece of information 
that we can supply and that the judge is entitled to know. A man, 
who will have to give evidence on oath, should carefully think 
over the matter beforehand, and ask the God of truth to help him 
to keep his oath. 

II. Never swear without good reason. St. Peter swore: “I 
know not the man.” His oath was false and quite unnecessary, for 
nobody wanted him to swear at all. Herod swore to his step- 
daughter, when she had pleased him by dancing, and said to her: 
“Whatsoever thou shalt ask I will give it thee.” She demanded 
the head of John the Baptist, and then Herod repented of his rash 
oath, which was both foolish and sinful; no one had asked or com- 
pelled him to swear anything. In the same way Esau swore an 
unnecessary oath to his brother for the sake of some pottage. 

In all these cases there was no reason for an oath, and therefore 
none ought to have been taken, and we read in Holy Scripture: 
“A man that sweareth much shall be filled with iniquity, and a 
scourge shall not depart from his house” (Ecclus. xxiii, 12). It 
is by no means seemly on every trifling occasion to appeal to the 
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supreme Ruler of heaven and earth, and call upon Him as a wit- 
ness to every unimportant conversation and transaction. God is 
too great and too holy to be invoked where nothing serious is at 
stake, and a man who swears much, must have a poor opinion of 
God’s majesty; hence we are warned: “Let not thy mouth be ac- 
customed to swearing, for in it there are many falls” (Ecclus. xxiii, 
9). Let us resolve never to take an unnecessary oath, and if we 
must swear at all, to do so truthfully. 

Achab’s wife induced many persons to take a false oath, in order 
to please him. The high priests sought out false witnesses against 
our Saviour, and these men all committed perjury in order to 
satisfy the priests and obtain the promised reward. So Peter 
swore a false oath through fear of the priests. Achab and the 
high priests sinned grievously by inducing others to swear falsely, 
and the false witnesses sinned by swearing what was untrue, in 
order to please others. When a man is on oath all considerations 
of friendship or of hatred must be put aside; it matters nothing 
whether he is speaking of friend or foe, nor whether what he says 
will be to his own advantage or not,—the one and only thing that 
he has to do is to speak the truth. “Thou shalt swear: As the 
Lord liveth, in truth and in judgment” (Jer. iv, 2). 

III. Never swear to do what is wrong or unreasonable. 

Esau swore to kill his brother; this was a sinful oath, one that 
it was wrong to take and still worse to keep. 

King Herod swore to his stepdaughter: “Ask what thou wilt”; 
this was a reckless and wicked oath, and he heaped sin upon sin 
when, in compliance with her request, he caused St. John to be 
beheaded. In the Acts of the Apostles (xxiii, 12), we read that 
forty Jews bound themselves by an oath neither to eat nor drink 
until they had killed St. Paul. God preserved His faithful servant, 
and their hunger must have taught them how wrong it was to take 
such an oath. 

Evil is always forbidden and is never allowed; therefore no 
one may ever swear to do wrong, and should he have sworn it, 
he must not keep his word. It is a horrible sin to call God, to 
Whom all evil is hateful, to witness one’s intention to commit a 
crime. What would you say of a person who swore never again 
to go to Confession or to hear Holy Mass? 

Every oath ought to be just and never sinful. Never swear to 
do wrong, nor to give up doing right. 
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IV. Be faithful to your oath. 

When Jonathan interceded for David, Saul swore: “As the Lord 
liveth, he shall not be slain.” Can you tell me how he behaved 
afterwards? 

If ever you have taken an oath, do not delay to carry out what 
you have sworn to do; you are strictly bound to keep your word, 
and if you break it, your sin will be upon you; it is a grievous sin 
not to keep an oath, if it is within your power to keep it, but it 
is still worse to swear to do anything intending all the time not 
to fulfil your promise. 

Be faithful therefore to your oath. 

(d) False oaths and their consequences. 

A man who takes an oath calls upon God to witness the truth 
of his statement and to help him to keep his word; but a man who 
commits perjury and takes a false oath, swears that a lie is 
true, and asks God to countenance a falsehood. God, Who is truth 
itself and Who cannot lie, is invited to become a partner in decép- 
tion. Our most Holy God, to Whom lying lips are an abomination, 
is thus most deeply insulted, and His sincerity is most profanely 
outraged. 

A perjurer swears falsely in order to deceive, just as Achab and 
Jezabel wanted men to perjure themselves, or else in order to in- 
jure his neighbor, as did the witnesses against our Saviour and 
St. Stephen. Thus God is asked to help in deceiving, injuring or 
defrauding our neighbors. How indignant must He feel, when 
His creatures, for whom He has, infinite love, accomplish their own 
ruin by misusing His most Hely Name! A perjurer will bring 
down upon himself all the vengeance of heaven, for not obeying the 
Commandment requiring him never to take the Name of the Lord 
in vain. 

A man in taking an oath uses the words: “So help me God”; this 
means that God is not to help him, unless what he says is true. Now 
if God ceases to help any one, and forsakes him, that man is lost 
for time and for eternity. Hence a perjurer formally renounces 
God’s help. Surely no one, who still believes in God and in im- 
mortality, could possibly take a false oath, and be guilty of so 
fearful a sin. 

Holy Scripture tells us that God will not hold him guiltless that 
taketh His Name in vain, and there are several instances of pun- 
ishment being inflicted upon perjurers. 
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God ordered His prophet to announce their terrible death to 
Achab and Jezabel, for instigating others to commit perjury. What 
do we read in the Bible about them? Saul did not keep the oath 
that he had sworn with regard to David, and fell on his own sword. 
Pharao, who broke his word again and again, perished in the 
waves. The Jews who swore falsely against Susanna and brought 
her before the judge, were stoned to death. God does not, how- 
ever, inflict punishment at once, but, though it is delayed, it comes 
inevitably sooner or later. God has revealed to us in Holy Scrip- 
ture that a curse shall come to the house of him that sweareth 
falsely in His Name, and it shall remain in the midst of the house 
and shall consume it with the timber thereof and the stones thereof 
(Zach. v, 3, 4). This curse lights upon the perjurer and never 
departs from him. He suffers all sorts of misfortune; his cattle 
die, his crops fail, his household is attacked by sickness and his 
undertakings are unsuccessful. His conscience leaves him no rest, 
but reminds him continually of his sin. He is afraid of being found 
out, and it often happens that God brings him to justice even in 
this world. In the sight of the law perjury is a very grave offence, 
because it undermines all good faith and deprives a judge of the 
best means of ascertaining the truth. In some countries a man con- 
victed of perjury is imprisoned for ten years, and one who insti- 
gates others to commit this offence may be sentenced to five years’ 
imprisonment. Even if a perjurer escapes detection and punish- 
ment on earth, he will not evade the judgment of God. St. John 
Chrysostom says: “No dagger inflicts so deep a wound and no sword 
kills so cruelly as a false oath. Write this on the walls of thy 
house and in thy heart.” 

But does God always punish perjury? Was St. Peter punished? 
St. Peter showed us how to avoid punishment. Immediately after 
his grievous sin, he went out and wept bitterly. He shed tears of 
sorrow over his sin until the very end of his life. Tradition tells 
us that at the time of his death his face was furrowed and sore 
with tears, and his knees were swollen, because he had so often 
knelt weeping and imploring God to forgive him; and at last he 
allowed himself to be scourged and crucified for the sake of the 
Saviour Whom he had once denied. 
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SHORT SERMONS FOR LOW MASS 
FOURTH SUNDAY AFTER EASTER 


PERSISTENCE IN SIN 


We read in to-day’s Gospel how our divine Saviour promised the 
Holy Spirit to His disciples, saying that He would convince the 
world of sin, and of justice, and of judgment. This promise was 
fulfilled when the Holy Ghost came down at Pentecost upon the 
assembled Apostles and Disciples, but though He supplied the 
plainest evidence of the truth and divine origin of the Gospel, a 
great number of Jews and pagans persisted im sin and unbelief. 
It has been the same in every age, and is still the case; there always 
have been people who have hardened their hearts, and sunk deeper 
and deeper into sin, in consequence of the very things that make 
for the salvation of others, such as the Word of God, the Sacra- 
ments, public worship and holy seasons. Let us examine this hard- 
ness of heart and persistence in sin a little more closely. They are 
due to various causes, viz.: 

1. Unbelief. This is a very obvious cause. When a man no 
longer believes in God, in the immortality of the soul, or in heaven 
and hell, he has no reasons for curbing his passions, abandoning sin 
and being converted; at least he has no supernatural reasons, such 
as.are required if his contrition is to be true and acceptable to God. 
An unbeliever will continue to sin as long as he can; and should 
actual sin be impossible to him, his heart will still cling to evil, and 
his amendment will be merely outward. This is why so many 
sinners nowadays live in a state of complete obduracy and hard- 
ness of heart; they have lost faith. Their conscience may raise its 
voice in protest, and they may listen to the truths of Christianity, 
but they persist in their evil ways, for why, they ask, should we 
trouble about penance and amendment, since everything ends at 
death, after which we look forward to neither rewards nor punish- 
ment ? 

2. The habit of sinning is another reason of hardness of heart. 
We all know the force of habit, which renders easy and pleasant, 
if not actually necessary, what was at first difficult and painful. 
This is particularly true of the habit of sinning. When for the 
first time we commit any particular sin, we feel an aversion to it, 
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and our conscience condemns us vigorously. The second and the 
third time it is generally easier to commit that sin, for it no longer 
appears so hideous and abominable as it did the first time; and the 
more frequently it is committed, the more trivial does it appear. 
The result is that an habitual sinner falls gradually into horrible 
offences against purity and temperance, he curses and blasphemes, 
he cheats, slanders and injures his neighbors most flagrantly, and 
yet his conscience does not reproach him, nor does he ever seriously 
think: “I am a great sinner, I must improve, or else I shall perish 
eternally.” Thus the habit of sinning begets quite naturally hard- 
ness of heart. Let him, who cares for his own soul, resist at the 
outset ; let him avoid the first sin, and dread becoming an habitual 
sinner. 

3. Presumption is another cause of hardness of heart. Many go 
on sinning without ever intending to improve, but they hope, never- 
theless, that God will be merciful and not condemn them. Such 
presumption in thus relying on God’s mercy leads to destruction 
and not to salvation. God is indeed infinitely merciful and ready to 
forgive all sins, however great and numerous they may be; but He 
shows mercy only to the penitent, to such as are really contrite and 
determined to amend, and to shun with all their might every imme- 
diate occasion of sin. An impenitent sinner, who recklessly per- 
sists in sinning, is excluded from God’s mercy and is subjected to 
His just punishment. The devil delights in making sinners believe 
that they have everything to hope for and nothing to fear from 
God; for in their unhappy self-deception they lose all fear of Him, 
and never think of amendment, but continue to sin until they are 
overtaken by His wrath. 

These, then, are the chief reasons why a sinner hardens his heart; 
may there be none amongst us to whom the name of “hardened 
sinner” is applicable! Such persons are in great peril of being cast 
into hell. You all know the proverb: “To sin is human, but to 
persist in sin is devilish.” Take care to act like human beings and 
not like devils. Beware of continuing in sin, and let this holy Easter 
season be a time of reconciliation with God; make a good Confes- 
sion, and if you are so unhappy as to fall into grievous sin, rise 
promptly by the help of God’s grace; be on your guard against 
continuing in sin, for it leads to destruction. Amen. 
























SHORT SERMONS FOR LOW MASS 


FIFTH SUNDAY AFTER EASTER 
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WHY OUR PRAYERS OFTEN REMAIN UNANSWERED 


There are many passages in Holy Scripture in which we are 
urged to pray, and assured that our prayers will be heard. One 
of them occurs in to-day’s Gospel, which contains our divine 
Saviour’s promise: “If you ask the Father anything in my name, 
He will give it you.” Nevertheless, many prayers that we utter 
remain unanswered. Why is this? Why is not our Lord’s promise 
always fulfilled? It cannot be God’s fault, for He is faithful to 
what He has promised, therefore we must be to blame; and St. 
James tells us where we are in fault, for he says: “You ask, and 
receive not, because you ask amiss.” Let us consider to-day what 
is amiss with our prayers. We are often not heard because we ask 
in the wrong way. There is a story of a simpleton who presented 
his king with a petition of such a kind as to procure for him a 
flogging instead of the desired favor. He had written on coarse, 
dirty paper and had asked for absurd trifles in language that was 
almost unintelligible. Now we sometimes address‘to God prayers 
that are not unlike this stupid boy’s petition. 

1. He wrote on coarse, dirty paper, and our prayers proceed from 
hearts that are impure, stained with and still attached to sin. Can 
we wonder if we are not heard? Are we not told in Holy Scripture 
that God refuses to hear sinners? As long as you make an idol of 
sin in your hearts and refuse to forsake it, you will inevitably pray 
in vain, for your prayers cannot be granted. No prayer can reach 
heaven unless it proceed from an innocent, or at least a contrite 
heart; but one who prays thus obtains what he asks, for his heart 
can be lifted up to God and hold intercourse with Him, whereas 
the heart of a sinner is bound fast to his sins, and unless he can 
break its fetters and renounce all affection for sin he can never 
raise it to God, in fact, he does not understand the meaning of the 
words: “Lift up your hearts.” 

2. Our prayers often fail to be answered because we do not ask 
right things of our great and holy God, but venture to ask for what 
is trivial, useless and often actually harmful. Our dear Saviour 
Himself taught us how we ought to pray, when He said: “Seek ye 
first the Kingdom of God and His justice, and all these (other) 
things shall be added unto you.” In the “Our Father” He showed 
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us in what order we ought to lay our requests before God; this 
prayer contains only two petitions referring even partially to tem- 
poral matters. When we ask for our daily bread, we may think 
of all that we need for our earthly existence, but this is the fourth, 
not the first nor the only petition. In the seventh petition, when 
we pray to be delivered from evil, we may certainly think of earthly, 
temporal misfortunes, and desire to be delivered from them, if such 
is God’s will, and expedient for our souls; but this again is the last, 
and not the first petition. We like to reverse the order, and to 
place first what ought to be last, and last what ought to be first; if 
a man is worldly minded, his prayer is worldly also. It is quite 
right to pray for things connected with our temporal existence on 
earth, for temporal as well as spiritual blessings come from God; 
but it is not right to think more of the temporal than of the spiritual. 
Man in his folly often asks of God things that would be harmful 
to his soul, if his prayer were granted, whereas a Christian’s first 
care, even when he prays, should be to preserve his soul from 
injury; for what would it profit him to gain the whole world and 
suffer the loss of his soul? God shows His mercy sometimes in not 
granting our requests, and when He does so, we ought to be grate- 
ful instead of murmuring and complaining, for He must know 
better than we can what is really for our good. 

3. Another reason why our prayers are often not answered is 
that our petitions are unintelligible; that is to say, they lose all 
meaning because we wilfully give way to distractions and even 
encourage them. A man often repeats with his lips the most beauti- 
ful prayers, but his thoughts are far away; how can he expect God 
to hear him, when he himself hardly knows what he is saying? 

Whenever you intend, therefore, to pray, act as Holy Scripture 
bids you, and prepare yourseif that you behave not as one that 
tempteth God. Put aside your earthly anxieties and troubles, and 
still more your vain thoughts and imaginations, when you enter the 
house of God. Remember that you are in His holy presence, keep 
a watch over your senses, that they may not distract you, and then 
pray with all your heart to the Lord. If you pray thus with recol- 
lection, setting God and His holy will before all else; if your heart 
is pure or at least contrite, and if you ask what is right and good 
for your soul and not merely for your body, you need not be afraid; 
your prayer will certainly be heard by God and bring down His 
blessing upon you. Amen. 
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SHORT SERMONS FOR LOW MASS 


SIXTH SUNDAY AFTER EASTER 


WE TOO MUST BEAR WITNESS TO CHRIST 


Before a battle a commander encourages his soldiers to fight 
bravely in order to win the victory, and in the same way Jesus 
encouraged His Apostles, after foretelling the troubles that they 
would have to undergo. “They will,” He said, “put you out of the 
synagogues, yea, the hour cometh that whosoever killeth you, will 
think that he doth a service to God.” But He went on to tell them 
that, when they were strengthened by the Holy Ghost, they would 
make known His words and works, and fearlessly preach His re- 
ligion throughout the whole world, and bear witness to Him even 
as the Holy Ghost bore witness. 

1. Our Lord’s prophecy was fulfilled after the Apostles received 
the Holy Ghost at Pentecost. Inspired by the Holy Spirit, St. Peter 
spoke boldly and convinced the Jews of the divinity of Christ and 
of the truth of His doctrine, so that about 3,000 were converted 
and became Christians. Subsequently the Apostles dispersed and 
went into various countries, preaching the Gospel, baptizing con- 
verts, and, both by word of mouth and in writing, testifying to all 
that they had seen and heard during our Saviour’s ministry. All 
sorts of obstacles were put in their way; they were strictly for- 
bidden to utter the name of Jesus in public; they were threatened 
with torture and death, but nothing could deter them from bear- 
ing witness to our Lord; on the contrary, they deemed themselves 
happy in suffering persecution for His Name’s sake, and the more 
violently they were persecuted, the more steadfast did they become. 
Peter and John, when standing before the Council of the Jews, 
after being scourged, were ordered not to teach any more in the 
name of Jesus, but they said: “If it be just in the sight of God to 
hear you rather than God, judge ye.” Thus they bore witness to 
Christ, before both Jewish and pagan judges, and confirmed their 
teaching by enduring imprisonment and death. 

2. We too ought to bear witness to our belief in Jesus Christ, the 
true Son of God, and in His doctrine, and we should love Him 
with all our hearts. He demands this witness of all His followers, 
and we are no exceptions to the rule; He even threatens to deny 
us before His Father in heaven, if we do not confess Him here 
onearth. “Every one that shall confess Me before men, I will also 
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confess him before My Father Who is in heaven; but he that shall 
deny Me before men, I will also deny him before My Father Who is 
in heaven.” If, therefore, we desire our Lord to acknowledge us 
as His disciples at the last day, if we wish to be heirs of the king- 
dom of heaven, and joint heirs with Christ, we must confess Him 
and bear witness to Him on earth. When temptations assail us and 
evil passions are aroused within us, we ought to remember that 
“whosover committeth sin is the servant of sin” and of the devil, 
but he that keepeth the Commandments, he it is that loveth our 
Lord. In time of temptation say to yourself: “Jesus is my Lord; 
I will not do what He has forbidden.” Withstand your evil inclina- 
tions and impulses, and keep guard over your eyes, for through 
them death often enters the soul. Show that you love Christ more 
than sin. Confess Christ whenever you have opportunity to do 
any good work. If a poor man asks alms, harden not your heart, 
and turn not away your eyes from him, for it is more blessed to 
give than to receive, and what you do to the lowest of mankind is 
regarded by God as done to Himself. “Blessed are the merciful, 
for they shall obtain mercy.” Confess Christ in your intercourse 
with others. Do not join in blaming and criticizing your neighbor, 
for you should not do to another what you would not wish done to 
yourself. Beware of all useless, angry and impure conversations, 
for you will have to render a strict account of them, and man will 
be judged according to his words, and either justified or condemned. 
Confess Christ in your daily work; laboring willingly and indus- 
triously in the name of Jesus and in a spirit of obedience to God, 
who created man for work and not for idleness; and he that doth 
the will of God is sure of the kingdom of heaven. Amen. 





PENTECOST 


THE COMING OF THE HOLY GHOST 
On the feast of Pentecost we celebrate the wonderful descent 
of the Holy Ghost in the form of tongues of fire, resting upon the 
Apostles and filling them with gifts of grace. We have a right to 
share in their happiness, for God’s Holy Spirit will come down upon 
us too, if we pray with fervor and humility that He may do so, and 
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He will pour into our hearts His grace, light, consolation and divine 
blessings. Well will it be for us if the Holy Ghost takes up His 
abode in our souls, for He bestows— 

1. Light to the understanding. We see this plainly in the 
case of the Apostles, whose minds were previously so obscured that 
they were unaware of their own weakness and frailty, and con- 
sidered themselves to be strong and upright whereas in reality 
they were liable to fall into many imperfections. They had a very 
incomplete knowledge of the truths of faith, and much was still 
hidden from their eyes, although they had gone about with our 
Saviour, heard His words and witnessed His miracles. We are 
often told that they understood not what He said, and on the eve 
of His Passion our divine Lord, in His farewell discourse, re- 
marked: “I have yet many things to say to you, but you cannot 
bear them now.” As soon, however, as they received the Holy 
Ghost at Pentecost, their minds were enlightened, and they per- 
ceived how often they had wavered in doing right, how weak they 
were in virtue, how prone to earthly things and how far from 
perfection. They then understood the truths of faith, and all that 
their Master had previously said became intelligible. This was 
the work of the Holy Spirit in the Apostles, and when the same 
Spirit comes to us also, light will dawn in our minds and we shall 
see what poor, miserable, weak creatures we are; we shall perceive 
how many bad habits we have to discard and how much there is in 
us requiring alteration and amendment; we shall realize that 
parents, priests and superiors are acting for our good, when they 
point out our faults and instruct or warn us; then we too shall 
understand better the truths of our holy religion, and God’s word 
will become more intelligible to us. 

2. Zeal in good works is another result of the coming of the 
Holy Ghost. Enlightenment of the mind alone is not enough to 
secure our salvation; we must also do what is right, for, as St. 
Paul says, “the doers of the law shall be justified.” Before receiv- 
ing the Holy Ghost, the Apostles were apt to waver in the faith 
and to fail in doing right, but after His coming they went forth 
fearlessly from Judea into the furthest parts of the earth, eager to 
endure all trials for the sake of Christ, and so zealous to win souls 
to Him that théy were ready to lay down their lives in preaching 
the Gospel. All that we admire in them, their courage, zeal and 
sanctity, resulted from the action of the Holy Ghost. 
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If this Spirit dwells in our hearts, and we listen to His voice, we 
shall soon change greatly, for we shall no longer aim at heaping 
up riches for time, but only for eternity; to know and to do God’s 
holy Will will be our most important business during our life on 
earth; we shall do our duty faithfully, being careful to waste no 
opportunity that may occur of doing good; we shall even succeed 
in acting rightly, in spite of hindrances, and no matter what self- 
conquest and sacrifice it may cost. 

3. Fidelity even until death is another glorious result of the com- 
ing of the Holy Ghost, whose great work is not finished until man 
draws his last breath. “He that shall persevere unto the end, he 
shall be saved.” “Be thou faithful unto death, and I will give 
thee the crown of life.” Such is the teaching of Holy Scripture, 
and the Holy Ghost bestowed this grace of fidelity upon the Apos- 
tles; previously they were so cowardly and weak that a remark 
made by a servant was enough to cause one of them to deny his 
Master, but afterwards their souls were filled with courage, and 
nothing could make them falter in their fidelity, neither persecu- 
tion, nor threats, nor dangers by land and by sea, nor imprisonment, 
nor torture, nor fire, nor sword. And their fidelity lasted until 
death, for all, with the exception of St. John who alone died a 
natural death, laid down their lives for the faith. 

Shall we, too, be faithful unto death? We cannot tell, and we 
are warned to work out our salvation with fear and trembling, 
whilst he that standeth is to take heed lest he fall. But if God’s 
Holy Spirit dwell in our hearts, He will strengthen our resolution 
to be loyal to our Lord, not in happiness only, but also in mis- 
fortune ; not in peace alone, but also in time of warfare, even though 
the whole world should be disloyal and turn away from Him. If 
we cooperate with the graces imparted by the Holy Ghost, we shall 
certainly continue faithful unto death, when God will send His 
Angel to summon us away from this life of sorrow to His Paradise 
above. 
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SHORT SERMONS FOR LOW MASS 
TRINITY SUNDAY 
CHRISTIAN MERCY 


Mercy is a most beautiful virtue, and in to-day’s Gospel our 
divine Redeemer teaches us how essential it is, for He says: “Be 
ye merciful, as your Father also is merciful.” In the Sermon on 
the Mount He shows us how pleasing mercy is in God’s sight, since 
He tells us that the merciful are blessed, because they shall obtain 
mercy. That we may be more zealous in practising this virtue, let 
us to-day consider shortly what it is and how it is rewarded. 

1. “Be ye merciful, as your Father also is merciful.” These 
words teach us how we ought to practise mercy. God is merciful 
towards all men, giving them good gifts for both body and soul, 
and His only motive in so doing is His inexhaustible love. Our 
mercy must.possess the same characteristics; as far as we can, we 
must show mercy and do good to all men; in fact, it is God’s will 
that our mercy and charity should extend even to our enemies. 
Any one who is poor and wretched is our brother, and it is the glory 
and crown of the Christian virtue of mercy that it does good even 
to adversaries. Our Lord gave us a wonderful commandment when 
He said: “Love your enemies, do good to them that hate you.” 
By showing mercy we become like our divine Lord, who when 
dying on the Cross prayed for His enemies, saying: ‘Father, for- 
give them, for they know not what they do.” All men, without 
exception, have a claim upon our mercy, and we must help them 
both in body and soul, for there are corporal and spiritual works 
of mercy. How often do opportunities occur to us all of practising 
them! Perhaps you know some unhappy or sinful person, with 
whom you, like your Father in heaven, sympathize heartily, and you 
are anxious to help him. If he is sad and depressed, you speak 
words of encouragement to him; if he is in need of counsel, you 
advise him and show yourself a true friend; or you may supply 
him with work or money, if he is in want. Perhaps some beggar 
knocks at your door, and you give him food or clothing, or you 
go to visit a sick friend or neighbor, or take some dainty dish to a 
lonely invalid ;—all these and many others also are works of mercy, 
one or more of which you can and ought to perform daily for the 
good of your suffering fellow-creatures. Every such work, how- 
ever, should be done for God’s sake, since the Pharisaical system of 
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doing good works for one’s own advantage, or to please men rather 
than God, is devoid of all merit in His sight. 

2. “Blessed are the merciful, for they shall obtain mercy.” We 
learn here the reward of mercy. When a man has acquired a large 
capital, he lends it out at interest, and in due time recovers it with 
a considerable addition. Now every good work that we do, every 
alms that we give, is a kind of capital that we lend to God, and in 
His own good time He will repay it with abundant interest. It is 
true that every kind word is capital lent to God, for our divine Lord 
says: “Whatsoever you did to one of these my least brethren, you 
did it to me.” God will repay this capital with interest, as it is 
written: “He that hath mercy on the poor, lendeth to the Lord, and 
He will repay him.” What is the interest that we shall receive 
from God? If you are merciful, you may hope that even in this 
life He will have mercy upon you, that it may be well with you, 
that you may be spared disaster and misery and that your business 
may prosper. Should, however, trouble come upon you, the Lord 
will, in return for the mercy that you have shown to others, shorten 
the time of tribulation, fill you with consolation and deliver you 
from sickness and poverty. But it is when a merciful man comes 
to die that he really begins to reap what he has sown, for then 
he gathers the fruits of his mercy, and receives his full reward; 
then he experiences the meaning of the promise: “Blessed are the 
merciful, for they shall obtain mercy.” If you are merciful, your 
soul will be filled with holy confidence that God in return for your 
mercy will not forsake you, but will forgive you your sins and have 
mercy upon you. You will not hope in vain. St. John Chrysostom 
writes: “Never have I heard that anyone who delighted during his 
lifetime in doing works of mercy, died an unhappy death; for such 
an one hath many advocates, and it is impossible that God should 
not grant their prayer.” Yes, heaven itself is the reward of mercy, 
a reward comprising everything in itself. 

With such a reward in view, it is not difficult for us to be merci- 
ful, to follow God’s example in doing good to all men, both in body 
and soul, and in doing it for His sake. It is better to lay up treas- 
ures in heaven than on earth; when we die, we shall have to leave 
everything; our good works alone will follow us. Let us then be 
merciful, and we shall obtain mercy. Amen. 
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FOURTH SUNDAY AFTER EASTER 





A NECESSARY EFFECT OF THE HOLY GHOST’S 
COMING 


BY THE REV. G. LEE, C.S.SP. 


“And when He is come, He will convince the world of sin, and of justice, 
and of judgment.”—John xvi, 8 


SYNOPSIS.—Substance of Christianity in the brief statement of what the 
Holy Ghost is to effect. Christ’s relations with disciples and antagonism 
to the world. Hts teaching, exterior and interior: mystery of His 
Paraclete; convincing of sin, justice, judgment. 

I, Convincing of sin? The world’s deadliest sin: not to believe in 
Christ. His rejection, the war on God: guilt inexcusable. The sin unto 
death; the final obstacle to forgiveness; no faith in Him who alone can 
save from sin, Contrast between believer and unbeliever: example of 
St. Peter and Judas. 

II. Convincing of justice? The world and justice: the typically 
unjust. Our Lord’s waiting on God’s justice: precious lesson for us. 
Immeasurable injustice done Jesus of Nazareth: more than proportioned 
justification. Similar for our sufferings and their promised reward: but 
faith of the unseen the very character of the just man’s merit. 

EIT. oe of judgment? Judgment in Gospel meaning con- 
demnation. The Son of Man not judging in days of His weakness, will 
judge in His Majesty; to be remembered with fear and joy. Only opposi- 
tion to Him finally condemned: Paraclete to show this. Conclusion. 


We have, my brethren, in this Gospel of today a divine state- 
ment of what our religion really signifies. We have in it the mean- 
ing of Christianity declared by Christ Himself. The great charac- 
teristics of His Church stand out in His farewell promises. The 
mutual affection between Him and His disciples, their need of the 
Holy Ghost whom He will send them, and the complete antagonism 
of the spirit of the world to His Divine Spirit, are here strikingly 
proclaimed. 

When our Lord speaks, we have only to listen. And if our listen- 
ing be the listening of faith, He is sure to speak to us interiorly as 
well as exteriorly. While the divine words are striking our ears, 
the divine inspirations are arousing our minds. Then, should the 
truths, or their expression, be particularly beyond our apprehen- 
sion, the merciful Teacher repeats and interprets. Notice how He 
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does this in to-day’s Gospel. The Holy Ghost’s convincing the 
world of sin and justice and judgment, is a matter not easily 
grasped; so the Lord returns to the terms, telling us the force of 
their significance and the reason of their application. 

Whenever He speaks of the Holy Ghost, His words seem most 
full of mystery. They bear on the final drift of all His teaching, 
indeed, on the desired effect of all His ministry. To have men fit 
to receive the Divine Paraclete whom He will send them from the 
Father, is the whole fruit of His own Mission. If that be not the 
result, nothing is accomplished. To that happy consummation were 
directed all the labors of His earthly career. And now, in His last 
discourses, every instruction, every exhortation, every supplication, 
has in view the outpouring of the Spirit of God, which He is merit- 
ing for His brethren. Even the world is to know of the Holy 
Ghost. If it cannot receive Him as Paraclete, it must submit to 
Him as Master. He will convince it of sin, and of justice, and of 
judgment. 

Under each of these heads there is for us, my brethren, abund- 
ance of divine teaching. Let us implore the Almighty, through His 
Holy Spirit, to make us capable of receiving it. 

I. First, the Paraclete, sent by the Incarnate Word from the Eter- 
nal Father, will convince the world of sin. As we have sad reason 
to know, sin is of many kinds, and is horribly manifest. What need 
should there be of convincing the world of either its existence or 
its prevalence? There is need to make known the sin of the world, 
the sin whose heinousness and deadliness may sum up all sin, and 
yet the very one that the sinful world is readiest to ignore. “Of 
sin,” says Christ the Lord, “because they believed not in Me.” 

Sin is always opposition to God, contradiction of God, refusal 
to acknowledge God’s authority. Though it may not admit nor 
even explicitly intend so much, it is ever, effectively, the act of being 
against God. Now the great open war on God consisted, and still 
consists, in rejecting Him whom the Father has sent. Denial of 
our Lord’s Person and Mission is all infidelity, all impiety. That 
men, the most favored of men, should show themselves unwilling 
to receive their Divine Messiah, the Son of God become the Son 
of Man, may well seem incredible and is certainly inexcusable. 
That they did so is saddest fact; and there is the sin of which they 
have to be convinced. Of His coming to His own and not being 
received by them, He Himself had to say: “If I had not come and 
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spoken to them, they would not have sin; but now they have no 
excuse for their sin.” 

The Lord’s declarations concerning the Jews who were unwilling 
to believe in Him show clearly that they had reason and grace 
enough to believe. But they would not, because they sought glory . 
from one another; and their deliberately preferring the glory of 
men to the glory of God rendered their malignity complete. Even 
their general professions of belief in God were not thoroughly sin- 
cere. “Neither Me do you Know, nor My Father,” said the Word 
Incarnate; “if you did know Me, perhaps you would know My 
Father also.” And He pathetically asked them: “Why do you 
not know My speech?” The abiding sin of all those who refuse 
to believe is marked by His own answer: “He that is of God, 
heareth the words of God. Therefore you hear them not, because 
you are not of God.” 

Wonder not, then, my brethren, that our Gospel of to-day should 
identify sin with the act of not believing in Christ. Sin that is, even 
the sin, carrying with it, in effect, the deadliness of all sins. In the 
fearful word of the unerring Judge, it is the sin in which men die. 
Once the Son of the Father, the Son of the Virgin, is sufficiently 
proposed to the reasoning human being, the refusal to believe in 
Him is the capitally heinous offense. It marks a man off as belong- 
ing to the antagonistic world which the coming Paraclete will con- 
vince of sin: “Of sin,” says the one Saver from sin, “because they 
believed not in Me.” 

The Holy Fathers, questioning on the completeness of this sin, 
remind us that it hinders the remission of every other sin. Only 
through Christ’s merits are men’s sins forgiven; and to share in 
His merits they must believe in Him. There is no other name given 
to them in which they can be saved; they must behold and follow 
the Lamb of God who takes away the sins of the world, or else 
remain forever in their iniquity. ‘How many were the other sins 
of the Jews,” exclaims St. Augustin. “And yet, as if this were the 
only one, He says: Of sin, because they believed not in Me. ... 
All the others are left out, as they can be remitted through faith; 
this one sin He names, which if it alone were not incurred, all might 
be forgiven.” 

Momentous, dear brethren, is the difference, in this affair of sin, 
between the lowliest of the faithful and the loftiest of unbelievers. 
In their degrees both are liable to fall; but if sin occurs, the one 
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can rise out of it, whilst the other can but grovel in it. The Catholic 
knows there is a balm, there is healing in the house of God; 
but the man without faith has cut off the divine remedy by reject- 
ing the Divine Physician. 

Take as example Judas and St. Peter. They both sinned very 
directly against the Lord of Holiness—the traitor by deliberately 
selling Him, the chief disciple by denying Him repeatedly. Judas 
was early counted with those who did not believe, while Simon 
Peter was always first in the genuine profession of faith. See how 
they end. Of the money of his iniquity, the prevaricator got but a 
suicide’s grave—if even so much: he hanged himself, that he might 
go into his place. The believer, weak in all but faith, got the pity- 
ing glance of his Master, got the torrent of penitent tears, got the 
confirmed Apostolate and the long-desired crown of martyrdom. 

So run things even to-day. Bold unbelief brings irremediable 
disaster. Its ways are of bitterness and destruction. Catholicism, 
though in fear and trembling, has the light of truth within and 
without; and even if hacked and broken, in conflict with a wicked 
world, it still is ever sure of a refuge in the open Wounds, the open 
Heart, of Him in Whom it has believed. 

II. The second point marked by our Divine Teacher in to-day’s 
Gospel lesson is the promise that the Holy Ghost will convince the 
world of justice. This sacred statement is relatively less plain than 
the one concerning sin. The world and justice run so little together, 
that the convincing must be something very special. But we are 
not left to our own guesses at the meaning of the deep text, for the 
Lord graciously interprets. “Of justice,” He adds, “because I go 
to the Father, and you shall see Me no more.” 

You are aware, my brethren, often sadly aware, that full justice 
cannot be had in this life. The earthly condition of our fallen 
nature renders that inevitable. Struggling circumstance and blind 
self-love are enough to make us unjust. Even when men have up- 
right intentions, they frequently favor themselves to the detriment 
of others. It requires an exceptionally great grace to be at all 
impartial; and when seemingly fair to one another, people can still 
be cryingly unfair to God. Of course, those without grace are 
literally and typically the unjust. They not only wrest to their 
passing profit what most evidently belongs to their weaker fellow- 
men, but they impiously arrogate to themselves what most sacredly 
belongs to their Creator. 
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However, a day of justice is coming when to every man will be 
rendered according to his works. In the ineffable mysteries of His 
condescension, Our Lord, as Man, waited for that day. He would 
be like us in all but sin, hoping that we might make some effort to 
be wisely like Him. Now, in life there is not a wiser Christian 
course than to wait patiently on the justice of God. That example, 
with the others, was given us by the Son of God made Man. 

It is easy to recall the injustice with which Jesus of Nazareth 
was treated. He went about, doing good; He did all things well; 
and in return He met opposition, murmuring, calumny, persecu- 
tion, death. Being God, He was not accorded even the semblance 
of justice which civilization professes to meet out to men. He was 
purchased, hounded, murdered, by the most civilized peoples of 
His time on earth. It became Him to fulfill all justice, as He said 
to His adoring Precursor; but He got none, nor could be said to 
have demanded it. When iniquity had done its worst with Him, 
when all ignominy and anguish had been divinely endured, He could 
well ask: “Ought not Christ to have suffered these things, and so 
to enter into His glory?” 

To suffer here is, therefore, to open the way into glory—pro- 
vided the suffering be for God, and not a pendent of our own 
criminality. The more injuriously we are rated and treated by men, 
the more glorious will our justification be with our Heavenly 
Father. The Truth has said: “Blessed are ye when they shall revile 
you, and persecute you, and speak all that is evil against you, un- 
truly, for My sake: be glad and rejoice, for your reward is very 
great in Heaven.” 

Our Lord’s having to go to the Father, before He should obtain 
justice, is proclaimed by the Holy Ghost. His glorification, indeed, 
we find mentioned as an antecedent condition of the giving of that 
Divine Spirit; and the great announcement of the newly inspired 
heralds is that the Man Christ Jesus, who was crucified, is now 
seated on the right hand of God. His revealed session at the right 
hand of the Majesty on High is certainly His full justification. 

Yet there is another way in which the coming Paraclete may be 
said to convince the world of justice. ’Tis not only said, “I go to 
the Father,” but also, “You shall see Me no more.” The acute mind 
of St. Augustin caught in the “you shall see Me not,” something 
very different from the “they believed not.” Though the worldlings 
saw Me, they did not believe; you will believe, when you do not 
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see Me. In that shall consist your justice, in contrast with the 
world’s sin; for in that shall be your faith. The just man lives of 
faith, of faith that is always of the unseen, and so all true disciples, 
blessedly believing in the Master now no longer visible, are made 
to display a justice which convicts and conquers the world of mere 
sense: this is the victory that overcomes the world, our faith. 

III. The convincing of judgment is a third matter affirmed and 
explained by our Lord. He, the Paraclete, shall convince the world 
of judgment, “because the Prince of this world is already judged.” 

Judgment, my brethren, is a word much used by the Son of God, 
and much used by Holy Scripture in relation to Him. All judg- 
ment is indeed given to Him, because He is the Son of Man; but, 
as He Himself declared, He came into the world not to judge it 
but to save it. We know that His time to judge is coming, and 
that, for our own sake, He wants us to keep it in mind. Of the 
day of judgment He spoke mercifully often, that His own may be 
prepared: they are even to lift up their heads and watch joyfully, 
“till,” as the prophet announced, “He sends forth judgment unto 
victory.” 

But we must notice that judgment, in to-day’s Gospel, means 
condemnation, as it likewise does in other passages spoken by Our 
Lord. These particular words He uttered the night before His 
Passion, the great Eucharistic night, when He took His friends in, 
as it were, to the Bosom of the Adorable Trinity, telling them all 
things about His Father and Himself and His Holy Spirit. His 
own Mission from the Father was nearing its accomplishment; He 
would then reveal what the final Mission, the Mission of the Third 
Person, should bring to the redeemed. One of its great effects 
would be to make clear the condemnation of their enemy, of Satan, 
and of Satan’s enslaved world.. At the instant of his fall, Lucifer 
was judged and condemned; and all who go down with him incur 
his sentence. The prince of this world being already judged, so 
too is that world which chooses to be his. It was this judgment 

“of condemnation that Christ called the “judgment of hell,” when 
He asked the persecuting hypocrites how they should escape it: 
“You serpents, generation of vipers, how will you flee from the 
judgment of hell?’ The same He identified with the last judg- 
ment of evil-doers, when He made their final coming forth be, not 
to the “resurrection of life,” but merely to the “resurrection of 
judgment.” 
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The proud folly of opposing God, especially in His Human Na- 
ture, is the plainly satanic crime; and men are most criminally 
foolish and slavish when they array themselves with the arch- 
enemy, to rise against the God-Man, their own Lord and Master 
and Saviour. Greatly and terribly impressive is it to find Holy 
Scripture so coupling the glorification of the Son of Man with the 
casting out of Satan and the judgment on his world. When, on 
Palm Sunday, the Lord stood in the Temple, in the midst of carp- 
ing and unbelieving Jews, He divinely addressed His Father and 
drew down the glorifying voice that was taken for thunder or the 
utterance of an Angel, His comment on the heavenly intervention 
was: “Now is the judgment of the world: now shall the prince of 
this world be cast out.” Again, at the Last Supper, when Satan, 
after the morsel, had entered into Judas, and the wretched traitor 
went out into the night, the Lord at once affirmed: “Now is the 
Son of Man glorified, and God is glorified in Him. If God be 
glorified in Him, God also will glorify Him in Himself; and imme- 
diately will He glorify Him.” 

The same truths, on the glorification of Christ and the condemna- 
tion of His enemies, appear in the mysterious promise of to-day’s 
Gospel, that when God the Holy Ghost is sent He will convince the 
word of Judgment. For, sending God is the great glory of the 
Son of Man, the great manifestation that He is glorified with the 
Father: not before was the Spirit given, “because Jesus was not 
yet glorified.” Now that He is in the glory He had before the 
world was, the Paraclete comes to show judgment on all who op- 
posed Him in the merciful ways of His humiliation. Who cannot | 
see the wisdom and the honor.of holding always to the side of 
such a Saviour, of such a Conqueror of death and hell? 

Conclude, dear brethren, to be so genuinely Christian that your 
separation from Christ’s enemies will be unmistakable. He declared 
that His true disciples were not of the world, and that so the world 
would hate them. The world was and is His enemy, led on by the 
old enemy, Satan. The central point of attack, as also of resistance, 
is belief in Him, belief in His Incarnation and all its implied mys- 
teries. That is the faith which the coming of the Holy Ghost 
perpetually safeguards and fortifies. Be so sterling and tenacious 
in your Catholic belief that the mighty and most sweet Spirit of God 
may delight to work in you. He comes to bring to our minds all 
that the Lord Jesus has at any time said to us, to confirm us in 
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the outpouring of redeeming grace and salvation. The terrible 
eventualities foreshadowed in the convincing of sin and justice and 
judgment, can be but of glory for the children of the Spirit, as 
there is now no condemnation for those who are truly Christ’s. 
Amen. 





FIFTH SUNDAY AFTER EASTER 
THE MAN AND THE MIRROR 


BY THE REV. JOHN H. STAPLETON 


“Be ye doers of the word, and not hearers only.”—James i, 22. 


SYNOPSIS.—1. Picture of the man gazing at himself in a glass. 
2. First point: The Law as a mirror; why it is a perfect law and a 
law of liberty. Its practical meaning. 
3. Second point: Value of the gift of hearing to such as hear aright. 
4. Third point: The Comedy and Tragedy of hearing and not doing. 
5. Conclusion: The privilege and responsibility of seeing ourselves as 
God sees us. 

I. It is an old complaint, a very ancient malady, this hearing and 
not doing the word, this knowing what we should do and failing 
to do it. Human nature has always been more or less thus afflicted. 
And as such it could not but be a well-worn topic that has been 
preached to us so often as to become commonplace, uninteresting, 
and even tiresome. And consequently, like other old-fashioned 
truths, it requires a forcible presentation to bring home to us the 
full weight of its authority and stir us to practice; it needs to be 
galvanized into a new life. And this is just the effect of the illus- 
tration of St. James in this morning’s Epistle, wherein he shows 
us the picture of the man looking into the glass. There is a dash 
of droll humor in the description. The man is taken in the act of 
gazing at his countenance in a mirror—a not very general masculine 
weakness, it might be said. But he gazed, “for he beheld himself.” 
It is clear the fellow was not entirely satisfied with his looks; he 
must have expected to contemplate something more flattering and 
pulchritudinous. And having discovered his mistake, he looked no 
longer and went off, disgusted, grumbling perhaps: “for he beheld 
himself and went his way.” He apparently did not relish the unat- 
tractive features that looked back at him out of the glass in mockery 
of his own opinion of his facial comeliness, nor the memory thereof 
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which, no doubt, hurt his feelings; and he sought relief in forget- 
fulness, actually sought to forget that he was homely: “and he 
went his way and presently forgot what manner of man he was.” 
The picture is amusing; it is telling as weil in its direct application, 
for the sacred writer makes it known that “if any man be a hearer 
of the word and not a doer, he shall be compared to ‘such a one.’ ” 

II. We would do well to look over more closely this phenomenon 
in contrast with the man who is both a hearer and a doer, whom 
the same Apostle describes as one “that hath looked into the perfect 
law of liberty and hath continued therein”; and of whom he adds: 
“this man shall be blessed in his deed.” What is this “perfect law 
of liberty”? It is a law, but a law that reflects back one’s attitude 
towards it, his attitude of respect or disrespect, just as a mirror 
gives back the likeness of him who looks therein. The law shows 
us our duty and at the same time provokes within us an answer 
to the question as to whether we have done it or not. When con- 
fronted with the Word of God, we see the things we should do 
and the things we should avoid; but the memory of the past throws 
its light on the mirror and we likewise behold in naked truth 
whether we have done well or ill. If we have despised the law or 
the Word of God, the picture accuses, reproaches, condemns us 
and exposes the ugliness of our transgressions, the stains and de- 
formities of the sinful soul, the image of God that had once been 
breathed into our face transformed into an image of evil. But we 
look well when we have lived in harmony with the word of God, 
the beauty of grace looks out of the face of our soul and the charm 
of God’s friendship surrounds it like a halo. Thus does the law 
of God perform the function of a mirror in which we see our- 
selves even as He sees us. And as the mirror never flatters 
us, but invariably gives a true reflection of what is presented, so 
does the law recall to us truthfully the duty we have performed or 
neglected. That is why it is called a perfect law, a flawless mirror, 
a picture true to nature. Finally, whoso knows not himself is not 
free, for error is shackles and ignorance a bond. He alone is free, 
and in a position to better his condition, who knows things as they 
really are, who possesses the truth, according to the word of 
St. John: “You shall know the truth and the truth shall make you 
free.” Therefore is it called a law of liberty, enlightening the mind 
and opening to the will the possibilities of unlimited reform. 

As for the law itself, for all practical purposes we might say 
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that it is the Word of God preached to us in church. Christ speak- 
ing through His Church, the Church speaking through the mouth 
of her ministers, this is the ordinary means instituted by Christ 
for the revealing of His Word to men. In the fulfillment of her 
divine mission, the Church thus holds up before our eyes the mirror 
of the law, the “perfect law of liberty,” into which if we but look 
we shall see what things the Creator demands of us, and, con- 
science aiding, what have been and are our relations to the law. 
Thus she imparts to us the knowledge of our holy religion, of our 
duties to God and to our fellow-men, instructs us in the teachings 
of Jesus Christ, explains to us the mysteries of faith, familiarizes 
us with religious practices and devotions and thus enables us to 
account reasonably for the belief that is in us. When, therefore, 
we assist at Mass regularly and listen attentively to the sermon or 
instruction, we hear the Word—and this is much; when we put 
into practice what we have learned, we continue in the law and 
are doers of the Word as well as hearers. And “this man is blessed 
in his deed.” 

III. The blessing of hearing alone the Word of God, not exclud- 
ing, of course, the doing thereof but simply prescinding from its 
notion, is insisted on all through Holy Scriptures. “Blessed is the 
man,” says the Psalmist, “whom Thou shalt instruct, O Lord, and 
shall teach him in Thy laws.” To how many has this privilege and 
this grace of hearing, which we enjoy through no merit of our own, 
been denied through no fault of theirs? The longer we live and 
the more we meet men in various walks of life, the more we are 
appalled by the all-pervading ignorance of the world that seem- 
ingly has no ears for the things of God. Legion are they who 
have not heard: they have ears and hear not, or they have stopped 
their ears or turned away from truth, as complains the Holy Spirit. 
The scant law of conscience must suffice for the heathen. The 
Jews, chosen people as they were, heard only the prophetic word 
—God speaking by mere men and telling of a faraway future, dark 
and uncertain. Heresy, into which the great world is largely 
plunged, presents but fragments of the law and truth compounded 
with falsehood and error and the teaching of the pride of life, ex- 
pounded too often—what truth there is—in vague abstractions, 
impracticable generalities and wordy exhortations that repel vast 
multitudes and leave unchurched millions who hear no word at all. 
But we, as St. Peter says, “have a more firm prophetic word where- 
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unto you do well to attend as to a light that shineth in a dark place.” 
To us has been given the Word of God and His holy Law by His 
only begotten Son, and preserved to us by the same divine person, 
mystically prolonged throughout the ages in His Church through 
which the Holy Ghost speaks to us in the fulness of truth. “He 
that hath ears to hear, let him hear,” cried out the Saviour to the 
multitude; and He added the explanation: “to you it is given to 
know the mystery of the Kingdom of God, but to the rest in para- 
bles; that seeing, they may not see, and hearing, they may not 
understand.” 

But great as is this precious gift of God to us, the gift of hear- 
ing with the outward and the inward ear, of having “the perfect 
law of liberty” held up before us to see and continue therein, it is 
only an initial gift, whereby are opened to us all the treasures of 
the goodness and mercy of God. All blessings of grace, life and 
salvation flow from this. For example, thence comes faith, with- 
out which we cannot be saved, for “faith cometh by hearing, and 
hearing by the Word of Christ.” Thence comes the light to see 
and the strength to avoid sin, a condition of salvation, since the 
inspired Psalmist informs us that “Thy Word is a lamp to my 
feet”; and again, “Thy words have I hidden in my heart that I 
may not sin against Thee.” By this sign it shall be known who 
are the disciples of Christ: “If you continue in My Word, you 
shall be My disciples indeed”; who are His sheep: “My sheep hear 
My voice, and they follow Me”; who are His friends and familiars: 
“I know Mine and Mine know Me”; who are as dear to Him as 
mother and brethren: “My mother and My brethren are they who 
hear the Word of God and do it.” And above all, it is from this 
source that we draw the sustenance of divine life, to live which 
life here and hereafter is the purpose of our creation and the 
appointed end of our being. Away from this source there is nought 
but death, as St. Peter well knew when he exclaimed: “Lord, to 
whom shall we go? Thou hast the words of eternal life.” In the 
same sense speaks God by the Wise Man a warning to us all: 
“Hearken to My words and incline thy ears to My sayings... 
for they are life to them that find them.” But what could be more 
clear and emphatic than this saying of Christ Himself: “Amen, 
amen, I say to you, if any man keep my Word, he shall not see 
death forever”; for “he that is of God, heareth the words of God. 
Therefore you hear them not, because you are not of God.” 
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This is the glorious vision that greets the eyes of him who looks 
into “the perfect law” of God as in a glass and discovers the trans- 
formation wrought in his soul by a dutiful hearing of the Word. 
How enviable our lot to be privileged to listen to the revelation of 
the divine Will! And how rich the promise of a faithful God if to 
listening we add performance, if we become doers as well as hearers. 
Therefore does the Apostle warn us that “we ought more diligently 
to observe the things which we have heard, lest perhaps we should 
slip.” 

IV. To just such a “slipping,” to non-observance of the law, to 
sin, was due the predicament of the man depicted in the Epistle— 
a comedy at once and a tragedy only too common in real ‘life, be- 
cause the advice of the Apostle is not heeded and we do not “dili- 
gently observe the things which we have heard.” For this man 
did hear; he was a hearer but not a doer. He was, of course, a 
fool and his folly began with his sin, but did not end there. A 
fairly well-developed climax of absurdity is reached when we be- 
hold him staring at himself in the mirror in a sweat of amazement, 
as it were, gazing with astonished look at the havoc made by sin 
in his soul, and then turning away and going off as if he had seen 
nothing wrong. The glass tells him the truth, and he knows it; 
but he stupidly refuses to consider it. He wishes he had not looked 
at all. He tries to convince himself that his eyesight is at fault. 
And we willingly liken him in our minds to a fellow afflicted un- 
happily with a very unhandsome face, unsightly features, blotched 
skin, a crooked nose, mayhap, or an eye aslant, who should glance 
at his ugliness in a looking-glass and then vent his spite at the 
discovery in objurgations and hurry off in a huff; or, better still, 
to the other cheerful idiot who, knowing his face to be begrimed 
with several varieties of dirt and nastiness, looks into the mirror 
to make sure and then proceeds on his way to welcome the laughter, 
hoots and scorn of the public. For such is surely the folly of 
St. James’ personage in a spiritual and moral sense. He does not 
want to see his face any more. Nay, he is anxious to forget it, as 
though one could forget such a burden of offensiveness. He sees 
his faults and they displease him mightily; but the displeasure is 
not unto correction, for he is satisfied to growl out his discontent, 
to shrug his shoulders and go off whistling to drive the thought 
from his mind, instead of washing the face of his soul and appear- 
ing respectable in the sight of God and His Angels. It is just such 
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a spectacle that contradiction of principle and action drives a man 
to make of himself. In just such a ludicrous plight does the un- 
reason of sin involve one. Before anything else, he who believes 
in the law and violates it, is a fool. 

But the tragedy of the thing is less diverting. “For if any man 
thinks himself religious”—because forsooth he knows his duty, for 
having heard the law; “not bridling his tongue’—or otherwise 
offending God and contradicting his belief in deed; “but deceiving 
his own heart”—by irying to forget it instead of trying to correct 
it: “this man’s religion is vain.” There may be disappointment, 
discouragement, remorse, when the light of the conscience discloses 
the pitiable state of the soul: this is the effect of God’s merciful 
goodness and a call to repentance and pardon. But to pass on, to 
resist the influence of grace, to endeavor to stifle the conscience 
and be at peace while erring from duty, is a short and direct way 
to perdition. Herein lies the peril. True, all the sinning of man 
consists in not observing the law which he knows; and despite this 
wilfulness, sinners are saved. But the danger is always there, and 
in no given case can one give himself assurance that he will escape 
what the inspired writer indicates as the natural result of hearing 
and not doing. Such religion is vain, as vain as the attempt to grow 
seed that will bear fruit by the wayside or on stony ground or 
among thorns: just as the seed cannot bring forth fruit on such 
soil, just so the Word of God is incapable of working its marvels 
of salvation in the soul of him who, having received by hearing, 
destroys it by not doing. This is the explanation of the parable 
of the seed and the sower given by Christ Himself. And therefore 
He addresses to us a solemn warning: “Take heed what you hear.” 
For to as many as hear not unto observance, this awful threat may 
become a reality: “He that hath, that also which he hath shall be 
taken from him”; and this still more terrible condemnation: “To 
them all things are done in parables, that seeing they may see and 
not perceive; and hearing they may hear and not understand, lest 
at any time they should be converted and their sins be forgiven 
them.” The emptiness of their religion is, therefore, likely to 
result in this, that they will not longer face the word of God which 
condemns them, and its meaning will be further hid from them 
and they will be left to their own devices; knowing all the while 
what St. Paul tells us that “not the hearers of the law are just be- 
fore God, but the doers of the law are justified.” And ceasing to 
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hear, they will likewise cease to do. This is a tragedy that can 
issue only in eternal loss and such a fatality impends where religion 
is vain. 

And how account for it? Merely a question of spiritual un- 
health; of bad digestion induced by disregard for hygiene and the 
laws of well-being. Sinful violence to the law of God means dis- 
order to the soul. Just as excesses and debauch bring on organic 
troubles of the liver, kidneys and stomach, with coated tongue and 
distaste for food, just so does spiritual disarrangement follow in 
the wake of riot and vice and end in disrelish and distaste for the 
food of the Word of God. Men in this condition come to the point 
of not being able to abide the thought of divine nourishment. If - 
they do receive it, they either cannot retain it and throw it off or 
they will not assimilate it and it will still further poison the system 
and weaken the constitution, until they are brought to death’s door 
where miraculous intervention alone can save. Thus do they come 
to “taste death,” as the Saviour promises that they will not who 
hear rightly. The spirit of God whereby men live being absent, 
“you are not of God, because you have not heard the word of God.” 
Hope has departed, for there is no faithful service upon which to 
rest a reasonable hope. And since by our life and our deeds we 
profess the faith that is in us, our refusal of such service recalls 
the retribution that awaits such a denial: “Whoever shall deny Me 
before men, I will also deny him before My Father Who is in 
heaven.” 

V. A heavy responsibility, therefore, is upon us who are privi- 
leged to hear the Word of God. And a just appreciation of this 
privilege and this responsibility should lead us to consider if we 
have been truly attentive to it, if we have heard it assiduously and 
rightly. Let us, then, look often into the mirror of “the perfect law 
of liberty” and learn what has been and is our attitude towards it. 
And if we discover in the true image of ourselves a being unlovely 
in the sight of the Maker, let this knowledge be to us another 
blessing of God, a warning to remove the stains of sin and restore 
our soul to the image and likeness of Him Who sees in us children 
of God and heirs to the kingdom of heaven. 
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ASCENSION DAY 
THE JOY OF THE APOSTLES 
BY THE REV. A. B. SHARPE 


“And they adoring went back into Jerusalem with great joy.”’—St. Luke 
XXIV, 52. 


SYNOPSIS.—I. The sorrow with which the Apostles had looked forward 
to our Lord’s departure was changed into joy by His ascension: because 
the Ascension assured them, as nothing else could, of the coming fulfil- 
ment of His promises. 

II, The Ascension, of which we are as certain by faith as the ‘Apostles 
were by sight, should ‘be a source of joy to us in the same way. It holds 
a necessary place in the fabric of the Catholic Faith. 

(a) We are certain of His human sympathy and care. 
(b) Our faith in the Blessed Sacrament ts supported and strengthened. 
(c) We are assured of our own bodily immortality. 

Thus the doctrine of the Ascension has both an indispensable relation 
to the other articles of the Faith, and a special influence on the practical 
duties of life. 

Ill. We, like the Apostles, are uncertain of what is to be in the future. 
What we are sure of is: that we have duties to perform for God, and 
temptations to overcome; and that grace will be given us, as we need 
it, for those purposes. 

Therefore the Christian life must be full of joy, which differs from 
such joy as the world gives in that it is not superficial and precarious, 
but takes possession of the depths of our nature, and renders us inde- 
pendent of all the vicissitudes of life. 


I. It would seem that a complete change was wrought in the 
feelings of the Apostles by the marvelous spectacle they witnessed 
on the Mount of Olives. It gave them a confirmation which 
could not be gainsaid of all that our Lord had told them of His 
approaching return to the Father, from Whom He came: and the 
sight they beheld guaranteed to them the truth and actual reality 
of all they had been told of the heavenly glory which awaited Him, 
and the gift that according to His promise was to come from Him. 

When, a short time before, our Lord had told them that He was 
about to leave them, “sorrow had filled their hearts.” They could 
think of nothing but the parting with the Master and dearly loved 
Friend for Whose sake they had left all; the promise of the Para- 
clete which He nfade to them at the same time, for the fulfilment 
of which it was “expedient” that He should go away from them, 
seemed but cold comfort in comparison with the loss of the object 
of their true though still earthly affection. But now, as they gazed 
upwards while the familiar human form vanished into the waiting 
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cloud, the parting they had anticipated so sadly took a new light. 
It was not so much the severance of an earthly tie as the forma- 
tion of a new bond with that other and brighter world which had 
now become the goal of their desires. He had gone to prepare a 
place for them, that where He was they might be also. The Ascen- 
sion of Christ was the visible sign and token of their heavenly citi- 
zenship, and an assurance of their own approaching translation to 
the “heavenly places.” Now they knew, as before they had not 
known, how this great end was to be accomplished. The system 
and polity of the Church had been made known to them during the 
forty days of our Lord’s intermittent presence among them; the 
powers with which they were themselves to be entrusted had been 
explained to them, and the nature of their mission to mankind had 
been unfolded; already something of the enthusiasm for their high 
enterprise, which the coming of the Holy Ghost was to perfect, had 
taken possession of their hearts. Now the passing of Christ, before 
their very eyes, to that sphere from which was to come the power 
they were to wield for the benefit of the world, gave a vividness 
and reality to all they had been told which no mere words, even 
those of our Lord Himself, could have conveyed. The redemption 
of the world, the conversion of the nations, the graces of the Sacra- 
ments were marvelous and stupendous achievements which it was 
hard to realize beforehand, which, indeed, without the illumination 
of the Holy Ghost could scarcely be understood even in theory. 
But if our Lord could so transcend the laws of this material world 
as to raise in His human body beyond human sight through the 
yielding air—if the “body of His humiliation” were so imbued with 
divine majesty as to take its place as of right on the throne of 
heaven—then what limit could there be to the wonders that His 
power might bring about; how could there be any room for doubt 
that the power of the ascended Lord could and would accomplish 
the great results that He had foretold? It might well be, as He 
had said, that they should do “greater works” than He had done 
in His earthly life, “because He went to His Father.” So it was 
that, as they beheld our Lord’s Ascension, the sorrow left their 
hearts, and they went back to Jerusalem “with great joy.” 

II. Something of that joy should fill our hearts also, as we keep 
the feast of the Ascension. For though nearly two thousand years 
have passed, the situation remains essentially the same. We, in- 
deed, have not seen with our bodily eyes the ascending form of 
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Christ; the promised Paraclete has already come, and His gifts 
have been bestowed on each of us; the Faith the Apostles preached 
has already won and is still daily winning its countless triumphs. 
But faith is “the evidence of things not seen,” and though we have 
not the evidence of sight, yet by faith we have a more absolute 
certainty of the truth and reality of our Lord’s Ascension than if 
our eyes had actually beheld it. The Holy Ghost has come upon 
the Church and upon each member of it with His supernatural 
gifts: yet there are as many more of those gifts to come as there 
are moments yet to be lived in the world. The Church has won 
her great victories by the power of the Cross; but the conflict still 
awaits us, and there are victories yet to be won by us; we in our 
turn have to bear the Cross, as the one means by which we 
can conquer. The Apostles have long ago ended their glorious 
career and gone to their reward; but there is still an apostolate less 
distinguished but not less real to which God calls us every one. As 
we contemplate in thought to-day the Ascension of our Lord, we 
too may and should be encouraged to do our work as Christians, 
for God, for our neighbors and ourselves, by the vivid remembrance 
of what the Ascension means for us. It is no mere marvel, de- 
signed to provoke wonder and surprise, not an incident which lies 
outside the necessary circumference of our belief, and which we 
may leave out of consideration without loss: on the contrary, it is 
as integral a part of our faith as is our belief that Christ suffered 
and died and rose again. 

a. In the first place, we know that our Lord still retains His true 
and complete human nature in heaven. This truth is so familiar 
to us that we hardly realize how far our certainty of it depends on 
the Ascension of our Lord’s human body. Without a body, human 
nature cannot exist, except in an incomplete and temporary state: 
and if we had not the assurance that the body of Christ is actually 
in heaven, we could not think of Him as still human as well as 
divine, in any real sense: we should have been lost, as unhappily 
some modern Protestant theologians are, in a speculative mist of 
conjecture as to the mode of our blessed Lord’s present existence, 
and so have been cut off from the encouragement and consolation 
of the remembrance of our Lord’s human sympathy, and the per- 
petual intercession of our great High Priest—rendered possible as 
it is only by His abiding humanity—which now we have in such 
abundant measure. Wonderful as it is to think of the human body 
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of Christ glorified in the unimaginable splendor of the “light in- 
accessible,” receiving the worship of the whole court of heaven, and 
at the same time pleading for us who are still on earth, we are, 
nevertheless, able to do so in some degree, not adequately, indeed, 
but truly; because we know how by His Ascension He has shown 
us, in His Own Person, His power to set aside all the limitations 
which naturally belong to our material being. The Ascension is 
an assurance to us of our Lord’s real presence in heaven, and of 
the place even the humblest and most unworthy of His people has 
in the Sacred Heart still beating with love for mankind upon the 
heavenly throne, no less truly than it did in Nazareth and on 
Calvary. 

b. So also as we think of the passage of our Lord’s body from 
earth to heaven by supernatural and divine power, we are led 
naturally to think of that other passage from heaven to earth by 
which He continually testifies His love to us in His daily descent 
upon our altars. By His Ascension He has in some degree joined 
earth and heaven together: the way is open, and He is always with 
us: heaven and earth meet in the Blessed Sacrament. There are 
no difficulties for God, Who can do all things; but He is consistent 
with Himself, and we can find in that consistency in all His actions 
a support for our faith in each one of them. Thus it would seem, 
so to speak, only natural that the Sacred Body of Christ which 
has passed out of human sight in a manner that transcends all 
human knowledge and experience, should also return to us for our 
help and consolation by means that are equally beyond our natural 
experience, and equally beyond the reach of our understanding. It 
is strange that those who profess to believe in our Lord’s bodily 
ascension into heaven should find any difficulty in believing in His 
Eucharistic presence. The one is, to say the least, no more strange 
or contradictory of experience than the other. Both are equally 
removed from the sphere of human reason and experience, and both 
are equally certain to faith, guaranteed as both are by the same 
divine authority. 

c. Again, in our Lord’s Ascension we have the assurance of our 
own bodily immortality. The Sacred Body of Christ is a human 
body, essentially the same as ours: and the divine power that raised 
it from earth to heaven and maintains it eternally in divine glory 
can certainly endow our bodies with a like immortal vigor and make 
them live for ever in the place and state they have been fitted for 
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by our conduct in the time of our probation. We cannot know 
how the identity of the “spiritual body” that is to be ours with that 
which we now inhabit is to be preserved, or what the precise nature 
of that spiritual body will be. But we are certain of the fact that 
this same flesh which we now wear will be ours either in heaven or 
hell throughout eternity; and our Lord has condescended to give 
us in His own person the demonstration of its literal truth. How 
careful then should we be to keep these bodies pure from every kind 
of sexual sin, and to fit them by God’s help for that glorious future 
which our Lord desires them to share with His body: to save them 
from that terrific eternity of bodily anguish, no less than of mental 
suffering, which must be the consequence of failure to correspond 
with the purpose for which Christ came to earth and lives still in 
heaven—the redemption of both body and soul. 


Thus we can see how the great truth of the Ascension, like all 
other truths of the Catholic Faith, has its definite place in the frame- 
work of revealed doctrine, and its particular sphere of influence on 
the practical duties of life. Every Catholic doctrine is like a stone 
in a well-constructed arch, in which each stone is necessary to the 
stability of the whole by means of the mutual support which each 
stone gives to the rest; take one stone away, and the arch will col- 
lapse. So every part of the fabric of Catholic truth is necessary 
for the support of the rest; those who reject one thereby implicitly 
reject all. Hence the innumerable and strange vagaries of opinion 
with which we are only too familiar in the members of those 
religious bodies which have once departed, though in appearance 
the departure may be ever so slight, from the full belief of the 
Church. The structure of their faith has collapsed; there is noth- 
ing left of it but the fragments, which each may arrange and re- 
arrange as he pleases in a kaleidoscopic variety, but which can never 
regain their cohesion till the lost truth, whether one doctrine or 
many, is restored. Thus, then, we, as we keep this feast, are in 
very much the same position as the Apostles when they returned 
to Jerusalem from the Mount of Olives. That which they saw with 
their bodily eyes, we see with the eyes of faith, and our certainty 
of the reality of the Ascension and of all the great consequences 
it bears is no less than theirs was. 


III. And we, like them, are going forward to a great enterprise, 
in which we have the assurance of success through our Lord’s help, 
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but as to the details and circumstances of which we are altogether 
uncertain. 

For our work is to save our souls, and in doing so to help our 
neighbors, by direct efforts if we are called to make them, or at 
least by the silent force of example and influence. For we are all 
“members one of another,” and all that we do must either help or 
hinder the salvation of others. In this enterprise there must be 
difficulties, trials and temptations of all sorts; and what they will 
be we cannot tell beforehand. What we are certain of is that every 
trial, of whatever nature it may be, is an occasion of divine grace; 
each is an opportunity for gaining merit and for advancing the work 
of the Holy Ghost in our souls. Our Lord has given us the assur- 
ance through the holy Sacraments of the help that we need, and, as 
the occasion arises, grace will be forthcoming. Our task is to co- 
operate with God in full reliance on the sufficiency of His grace. 

We must remember that the grace is given when the need for it 
arises, but not before. It is useless for us to wonder, as people 
sometimes do, if we shall be equal to the occasion when fresh diffi- 
culties or temptations beset us; still more, to alarm ourselves by 
reflecting on our present weakness and the strength of the tempta- 
tions we may have to encounter. Like the Roman martyr who cried 
out in the pains of childbirth, and yet never doubted her own ability 
to bear willingly the greater suffering that awaited her in the amphi- 
theatre, because of the grace she knew would be given her when 
it was needed, we may be sure that we can “do all things,” and bear 
all things in the strength of Christ. But, like the Apostles, we 
cannot tell what the occasion will be that is next to try us, or when 
it will come; only we are sure, like them, that the promise of our 
Lord will be fulfilled. All we have to do is to be ready. The 
Apostles went back to Jerusalem to await the coming of the Holy 
Ghost, not knowing when it would be, nor what they would be 
required to do; but they waited, “persevering with one mind in 
prayer,” so that the call should find them prepared to obey, and the 
Holy Ghost should meet with no unwillingness on their part to use to 
the full the power that He was to give them. Therefore it was that 
they returned “with great joy”; and that joy should be ours also. 
The life of a Christian should be full of happiness; it is indeed even 
a Christian duty to “rejoice in the Lord” always. The joy of the 
world arises from the world’s gifts; and like them, it belongs to 
the surface of life; it cannot fill the soul; and such as it is, it is held 
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by an uncertain and precarious tenure. No one can hope for un- 
interrupted good fortune through life; and even if it could be had, 
it would not touch the true springs of happiness. Men are happy, 
not because of what they have in this world, but because of what 
they are; and those who belong to Christ and who live in the full 
confidence of His protecting care, are resting their life’s happiness 
and their soul’s joy on the one certain and abiding foundation, 
which no worldly vicissitude can trouble and no disaster can take 
away. Our Lord is in heaven, and for that very reason He is also 
with us on earth; He guides and disposes all things for His own 
glory, which is also our good, and He alone in all the universe is 
worthy of our absolute and entire trust. 

Let us, then, go back to our lives and duties in the world, adoring 
the Saviour Who has ascended before us into heaven; and let us 
face whatever may be before us of joy or sorrow with the same 
joy which the Apostles felt as they returned to Jerusalem. For 
the grace in which they trusted is ours too; the Saviour Whom they 
loved is our Saviour also, and loves us as He loved them; and the 
certainty of final triumph which consoled them in their parting from 
Him, and in all the after suffering that they endured, is ours, so 
long as we are ready in all things to do His Will. 





SUNDAY WITHIN THE OCTAVE OF THE ASCENSION 
ON HEAVEN 


BY THE REV. H. G. HUGHES 


“And the Lord Jesus, after He had spoken to them, was taken up into 
Heaven, and sitteth on the right hand of God.“ (From the Gospel for the 
Feast of the Ascension.)—Mark xvi, I9. 


SYNOPSIS.—Text and subject appropriate to the Feast of the Ascension 
which we are still keeping—Heaven, Christ’s Home to which He has 
gone back, and our home too. It is said that the original meaning of 
‘Heaven’ is ‘Home. How good if we looked more often to that Home 
of ours; the dwelling-place of our Father, our Brother, the Holy Spirit, 
Mary our Mother, the Saints. 

That our thoughts may be profitable, we will recall the doctrine of the 
Church about Heaven. It is (1) a real place; (2) a state or condition; 
(3) the life there is eternal; (4) perfect souls go there at death, the im- 
perfect after Purgatory; (5) the essential bliss of Heaven consists in the 
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Beatific Vision; (6) in God we see all else that He wills us to see and 
know—mysteries of faith, secrets of creation, doings and needs of friends 
still on earth; (7) from the Beatific Vision arises an ecstasy of love: by 
knowledge and love we shall possess God, and be filled with joy to our 
utmost capacity; (8) not all will enj equal happiness—this depends on 
the degree of merit and grace at death: (9) our bodies, after the Resur- 
rection, will share in the glory of the soul; (10) all this forever, without 
fear of loss, because no possibility of sin. 

These are poor words; but devotion must be founded on doctrine; 
hence they are put, boldly perhaps, before you. Meditate on these truths 
abcut Heaven one by one; you will find in them help and encouragement 
beyond words. 

It may help us to realise what Heaven is if we make a comparison 
with this life. 

This life full of sorrow and unsatisfied desires—Heaven is joy and full 
satisfaction: Here happiness is fleeting; here are misfortunes, bereave- 
ments, misunderstandings—in Heaven security, peace, and concord—Apoc. 
xxi, 4; and no separation. In this life temptation and sin—there we can 
sin no more because of the sight and love of God. His Will shall be ours. 
All earthly life ends in the pain of death—there life is eternal. But, as 
I said, the essential bliss of Heaven is the Beatific Vision—What this 
means? Paraphrase of the words of St. Anselm on Heaven. 

Is all this a far-off dream, impossible of accomplishment? A thousand 
times No! 

Think of the mighty agencies at work for our salvation—Incarnation, 
Church, Mass, Sacraments, Preaching, Grace, Intercession of ary and 
the Saints. 

Impossible? Do not say it. Are not the mercies of God above all His 
works—His pity, goodness, the riches of His grace above all knowledge? 

Remember, we were MADE FOR HEAVEN; Salvation more God’s work 
than ours; Christ died for sinners, mercy offered while life lasts. - 

Make up your minds to be saved; throw yourselves on the Mercy of 
God: pray, work, frequent the Sacraments, NEVER GIVE UP THE STRUGGLE 
WITH SIN—and you will be saved. 


I have chosen my text to-day, my dear brethren in Christ, from 
the Gospel for the feast of the Ascension of our divine Lord which 
we are still keeping; and the subject of my sermon will be one 
which is surely most appropriate for this time, one, indeed, naturally 
suggested by the thought of our Lord’s happy and triumphal return 
to the place whence He came and which is His by right—Heaven, 
His home, which by His sufferings and death He has made our 
home also, having opened the gate of heaven to all faithful believers 
in Him, where He has gone to prepare a place for us. ‘ | 

It is said, and it is a thought so beautiful that we cannot but wish 
it true, that the original meaning of the old English word “heaven” 
is “home.” How good it would be for us if we looked more often 
to that blessed home of ours, our rightful inheritance, of which we 
are co-heirs with Jesus our elder Brother; how good if we looked 
for and longed for the day which shall at last estore us to, our dear 
country, the home for which God made us, where dwell God our 
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Father, Christ our Brother, the Holy Spirit our Guide and Com- 
forter, Mary our Mother, and the Saints our friends and brethren. 


That our thoughts may be profitable it is needful to recall to our 
minds the teachings of Christ and His Apostles, delivered to us 
through the Church, on this glorious inheritance that awaits us. 


Heaven is a real place; not merely a state or condition of souls—for 
Christ ascended bodily into heaven and dwells there; Mary is there 
also, assumed bodily into that abode of bliss. There are the Holy 
Angels and God’s Saints. But Heaven is also a state or condition ; 
a condition of entire supreme happiness, so great that “Eye hath 
not seen, nor ear heard, nor hath it entered into the heart of man 
what things God hath prepared for them that love Him; but to us 
God hath revealed them by His Spirit” (1 Cor. ii, 9, 10). So the 
Holy Angels, when they leave for awhile the “place” or locality of 
the Blessed to do their work elsewhere in God’s creation, carry with 
them the essential bliss and happiness of Heaven. Then it is the 
doctrine of the Church that our life in Heaven will be eternal ; that 
those souls who when they die are not only in God’s grace, but also 
purified from all stain and all debt of temporal punishment, are 
taken at once to the heavenly abode; while those who go to purga- 
tory are translated to Heaven when their time of purification is over. 
We are taught, too, that the essential bliss of Heaven consists in the 
Beatific Vision of God. A supernatural power is given to the 
Blessed by which, as St. Paul says, they see God “face to face,” and 
know Him as He is—see and know intimately His Nature, His 
Glory and Majesty and Goodness and Beauty; know and see the 
Three Adorable Persons of the Most Blessed Trinity. Also, in 
God, we shall see, when we are in Heaven, all other things that He 
wills us to see and that are of interest to us to see. In that mirror 
of God’s Being will be shown to us all the Mysteries of Faith, and 
the secrets of the universe; the doings and needs of our friends 
that are still upon earth. 


From the sight or vision of God will arise a rapture and ecstasy 
of unspeakable love. By sight and knowledge and love we shall 
possess God, each one individually and personally, as our very own, 
and be united to Him in the bonds of true friendship, the bonds of 
mutual knowledge and love and sympathy. He will possess and 
penetrate our whole being; and that possession of God by. us and 
of ourselves by God will superabundantly fulfill every hope and 
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aspiration for happiness, will satisfy for ever and continually satisfy 
without satiety every longing and desire of our hearts to their ut- 
most capacity. It will render us like to God, living with His very 
life. “I shall be satisfied,” cries out the Psalmist, “when thy glory 
shall appear” (Ps. xvi, 10). “We are now the Sons of God,” writes 
St. John, “and it hath not appeared what we shall be. We know 
that when He shall appear we shall be like to Him; because we 
shall see Him as He is” (1 St. John, iii, 2). 

But some will enjoy in Heaven more happiness than others. All 
will be fully satisfied according to their capacity; but some will be 
capable of more happiness, that is, of fuller and deeper knowledge 
and love of God, than others. This depends upon the degree of 
grace and merit they had at death. Our bodies, after the Resurrec- 
tion, will share in the glory and happiness of our souls. They will 
be immortal, beautiful, strong, energetic, incapable of suffering. 
They will be delighted with every conceivable pleasure of sense 
except the satisfaction of such bodily passions and appetites as 
belong only to our earthly condition and die with us. The bodily 
sight of Jesus and Mary and the Blessed will be an intense joy. The 
society, also, of the Angels and Saints will be a continual delight. 
And all this is for ever, without fear of loss, for it will be impossible 
to be tempted or to sin, and therefore impossible to lose or forfeit 
our great happiness. And this, dear brethren, all this, by the merits 
of Jesus and the Mercy of our heavenly Father, is to be gained by 
keeping the commandments of God and persevering in His holy 
grace to the end. 

Brethren, these are indeed poor words in which to describe 
heaven; but devotion must always go astray without a clear knowl- 
edge of doctrine; so I have put before you simply, and perhaps 
baldly, the truths taught us by the Church concerning our eternal 
dwelling-place. Meditate upon those truths one by one; reflect 
upon what they mean, and you will find in them help and encour- 
agement beyond words in the hard struggle of life. 

Perhaps it will help us to realize somewhat of the joys of heaven, 
if we take this life of earth, and compare it with the heavenly life. 
This life is full of sadness and trouble, and unsatisfied desires. 
Who gets all that he wants? Who escapes trouble and anxiety? 
Heaven is all joy and happiness; full, complete and exuberant. 
“They shall be inebriated with the plenty of Thy house,” says the 
Psalmist ; “and Thou shalt make them drink of the torrrent of Thy 
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pleasure; for with Thee is the fountain of life and in Thy light we 
shall see light” (Ps. xxxv, 9, 10). What happiness we have in this 
life is fleeting and wholly uncertain: we never know when it may 
suddenly be turned into grief. What losses, what misfortunes, what 
cruel bereavements; what quarrels with friends, what sad misun- 
derstandings come in the course of a life-time! 

But in heaven is security and the peace that comes from security: 
in heaven all is love and concord; there can be no loss, no misfor- 
tune, no grief nor tears, for “God shall wipe away all tears from 
their eyes; and death shall be no more, nor mourning, nor crying, 
nor sorrow shall be any more, for the former things have passed 
away” (Apoc. xxi, 4). 

In heaven is no separation; there we shall be united with those 
we have known and loved on earth—friends with friends, parents 
with children, husbands with wives, priests with their flocks, rejoic- 
ing in the help they have given one another on life’s dreary journey. 
Here on earth we are continually tempted, and always in danger of 
sinning. There the sight of the Beauty of God, there our love for 
the Holiness of God will make it impossible that we should will any- 
thing but His Holy Will; His Will shall be ours, and in doing His 
own Will He will be doing our will. : 

Oh, dear brethren, what a relief it would be if God said now, 
“You shall never be tempted again; you shall never sin again!” 
What a relief to have for ever removed from us that terrible possi- 
bility of losing ovir souls! And that God will say, when by His 
grace we have reached the shore of our happy eternity. 

Again, all earthly life ends with the pains of death; the anguish 
of the separation of soul and body. But in heaven is life eternal: 
pain and suffering, the heralds of Death, shall be no more; there 
Death is swallowed up in victory; and to those that have overcome 
is given the crown of life. 

But, as I have said, dear brethren, it is in the sight and possession 
and love of God that the supreme essential happiness of heaven 
consists; in that raising of poor finite creatures to the very Bosom 
and Heart of God Himself, there to dwell in the Ocean of Bliss 
that shall flow from Him and for ever inundate us with His sweet- 
ness. For God will satisfy every desire: He will fulfill above meas- 
ure every hope; beyond all hope, beyond our highest hopes will He 
satisfy us with His Goodness and Beauty and Love. “Why,” O 
poor creature man,” says St. Anselm, speaking of the joys of the 
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heavenly country, “do you run about seeking happiness elsewhere 
than in God, in Whom alone it is to be found? Love now that 
supreme Good in Whom you will possess all else that is good. 
What do you desire, O dear friends? What dost thou desire, O my 
soul? There, in heaven, is everything you love or can desire. Do 
you desire beauty? There the just shall shine as the sun. Do you 
desire strength and health of body? ‘There they shall be as the 
Angels of God—for ‘it is sown an animal body, it is raised a spiritual 
body.’ 

Do you wish for a long life and well-being? There is everlasting 
life and eternal well-being—for the well-being of the just is from 
the Lord. 


Do you love sweet melodies? There the choirs of Angels sing to 
God without ceasing. 


Would you enjoy the purest pleasure? God will give you to 
drink of the torrent of His pleasures. 


Would you be wise and have knowledge? God Himself, the In- 
finite Wisdom, will make Himself known to you. 


Would you have love and sweetest friendship? There all will be 


love and concord and friendship in God. 

Would you have power and honors and riches and security? 
There you will have all these; for God will set His faithful servants 
over many things; and your eternal inheritance, that shall not be 


taken from you, will be the riches of the treasures of the goodness 
of God.” 


Is this a far-off dream, dear brethren, impossible to be realized? 
Impossible? No, brethren, a thousand times, no! Think of the 
mighty agencies at work for your salvation. That you may go to 
heaven God is Man; the life of the Incarnation is carried on in 
the Church. That you may go to heaven God works the wonders 
of Holy Mass, of the Sacraments. That you may go to heaven, 
He teaches you His Word and gives you His grace, which falls in 
streams upon you. For your salvation Saints and Angels intercede, 
Mary lifts up pure hands to the throne of Mercy and whispers 
lovingly your name in the ears and to the loving Heart of Jesus. 
Impossible to be saved? Too difficult to get to heaven? Do not 
say it. Are not the mercies of God above all His works? His 
pity, His goodness, the riches of His grace, are they not above all 
knowledge? Remember that we were made for heaven, and God 
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will not be frustrated in His merciful purposes unless we obstinately 
refuse His love and mercy. 

Remember that salvation is God’s work more than it is ours; that 
Jesus died for sinners; that grace is all-powerful; that mercy is 
never refused us while life lasts. Brethren, make up your minds 
to be saved, know yourselves in the great Mercy of God; lift up 
your eyes with hope and courage; pray, work, frequent the Sacra- 
ments; never cease the struggle with sin; whatever your tempta- 
tions, whatever your failings, whatever even your falls, and you 
will be saved; heaven is yours. 





PENTECOST 


THE MISSION OF THE HOLY GHOST 


BY THE REV. JOHN RICKABY, S.J. 


“The Paraclete, the Holy Ghost, whom the Father will send in My name, 
He will teach you all things and bring all things to your mind, whatsoever I 
shall have said to you.”—John 14, 26 


SYNOPSIS.—Introduction. Point I. The co-operation of the Holy Ghost 
with the Mission of the Son. 
(1) A the remote and the proximate preparation for the coming of 
rist. 
(2) In the actual Incarnation. 
(3) At the Presentation of Christ in the Temple. 
(4) At the Baptism of Christ, and His entry upon public life. 
(5) At His temptation, and throughout His labors as a preacher. 
(6) At the grand consummating acts, His death, resurrection and ascen- 


sion. ; 
Point II. The Mission which is personally that of the Holy Ghost 

Himself. 

(1) The effect of this Mission seen in the change wrought upon the 
‘Apostles, who from timid, weak in faith, and worldly became heroic, 
strong in faith and heavenly: the like must be the effect in us. 

(2) The gifts of the Holy Ghost summarized in the expressive Collect 
for the present feast: especially in two words, RECTA SAPERE, knowl- 
edge of the right with a relish for it. 

(a) The state of Unbelief. 

(b) The wisdom to believe but not to practise. 

(c) The wisdom to believe and to practise, but not beyond average 
exactitude. 

(d) The wisdom to believe, and to practise with all possible ex- 
actitude.—Conclusion, 
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The Son of God, who proceeds from the Father, had also from 
the Father a Mission,—had, that is, something which He was sent 
to do on earth. The Holy Ghost, who proceeds from the Father 
and the Son, had from the Father and the Son a Mission—some- 
thing which He was sent to do upon earth. The Father, who pro- 
ceeds from no one had no Mission, but was without Mission as He 
is without procession. Now just before the completion of His 
Mission upon earth, Jesus said to His disciples: “It is expedient 
for you that I go, for if I go not the Paraclete will not come; but 
if I go, I will send Him to you.” Of course, these words are true; 
but there is a danger lest the truth they contain be allowed to 
obscure another truth, namely, the constant co-operation of the 
Holy Ghost, before the day of Pentecost, in the work of the Mes- 
sias. Abundant as are the Scripture texts witnessing to this co- 
operation, they are so scattered that, to make their force felt, we 
shall do well to bring a number of them together into one place. 
As to an old controversy whether before the day of Pentecost the 
indwelling of the Holy Spirit was in the souls of those justified 
with sanctifying grace, it will not be useful here to speak: for what 
we have to do with is the Christian dispensation under which we 
are living. 

I. The Holy Ghost, as inspirer of the Old Testament, which in 
our regard had for a main purpose to foreshadow, foretell, and 
introduce Christ, remotely prepared the way for His advent and 
the immediate preparation, which ministerially was the Office of 
the Baptist, principally again was the work of the same Spirit 
with whom John “was filled from his mother’s womb,” as St. Luke 
_records, recording likewise of his parents that each “was filled with 
the Holy Ghost.” 

When the Babe was forty days old, He made that entry into His 
for the actual Incarnation had arrived, “the Holy Ghost came down 
upon” Mary, and “she conceived by the Holy Ghost.” In our daily 
recited creed; in our thrice-repeated Angelus of every day in the 
year, except the paschal season, during which we substitute another 
prayer; and in countless other ways, we are perpetually commemo- 
rating the great fact, that by the power of the Holy Ghost the Son 
of God took our flesh in the womb of His Virgin mother in order 
to become our Redeemer. 

When the Babe was forty days old, He made that entry into His 
temple, of which the Prophet had spoken, as of an event which 
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was to make the second temple,—or the third, if we so count 
Herod’s rebuilding,—more glorious than the first had been with 
the accumulated treasures of David and Solomon. “Great shall be 
the glory of this last house more than of the first, and in this place 
I will give peace” (Osw. 1, 10). “Behold I send My Angel, and 
he shall prepare the way before My face. And presently the Lord 
whom you seek, and the Angel of the Testament whom you desire, 
shall come to His temple” (Malach. iii, 1). On the great occasion 
thus predicted when the infant Saviour first presented Himself, or 
in His voluntarily assumed weakness had Himself presented by 
His parents in the Temple, the Holy Ghost was prominent in 
the work of manifesting the true character of the divine Child. 
Simeon, whose turn it then was to discharge the priestly function, 
was a man “just and devout, and the Holy Ghost was with him,” 
inspiring him to proclaim the hope of his life accomplished in that 
at last his eyes beheld the long promised salvation in the newly 
risen “light for the enlightenment of the nations, and the glory of 
the people, Israel.” 

Again the Messias-ship of Jesus had to be declared at the begin- 
ning of His public life, when, amid the multitude, He was 
baptised in the Jordan; and then once more the Holy Ghost was 
conspicuously active. Accounting for his conduct, the Baptist says: 
“I saw the Spirit coming down as a dove from heaven, and He 
remained upon Jesus. And I knew Jesus not, but He who sent 
me to baptise with water said to me: “He upon whom thou shalt see 
the Spirit descending and remaining, He it is that baptiseth with 
the Holy Ghost.” Not that Christ, as man, first received the Holy 
Ghost at baptism; from His very Incarnation He had those endow- 
ments of which Isaias speaks, “The Spirit of the Lord shall rest 
upon Him; the Spirit of wisdom and understanding, the Spirit of 
counsel and of fortitude, the Spirit of knowledge and of godliness, 
and He shall be filled with the Spirit of the fear of the Lord” 
(Isai. ii, 1). It was by appeal to this same prophet, Isaias, that 
our Lord Himself declared His Mission to be from the Father in 
the power of the Holy Ghost (Luke iv, 18-22). And afterwards 
St. Peter told the Roman centurion, in similar words, of that special 
Pentecostal Mission of the Holy Ghost which must next claim our 
earnest attention; not as though Christ and the Holy Ghost did 
not continue always to work together for man’s sanctification, but 
in that joint action the Holy Ghost at Pentecost took, as it were, the 
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precedence, acting no longer as an auxiliary but as a principal. The 
Feast has its denomination from Hirg, not from Christ. 

II. The object of the special Mission of the Holy Ghost was to 
supplement the work which the Word Incarnate had already done 
at the time of the Ascension; to call to mind all that Christ had 
taught and to give it reinforcement. The effect of Pentecost is seen 
by oft-made contrast in comparing the Apostles of the Gospels with 
the Apostles of the Acts: men weak in faith, timid, and worldly 
with the same men grown strong in faith, courageous and un- 
worldly. In doctrine they became steadfast as their great founda- 
tion-rock Christ Jesus: the rest of them acquired stability oi faith 
along with and dependently on their secondary foundation-rock 
St. Peter. Instead of being weakly afraid, they were brave, and 
not only brave but heroic; heroic not on a few occasions only, 
but uniformly and as often as circumstances required, which 
was very often indeed. Even Peter’s unreasonable condescension 
to Jewish prejudice, which St. Paul declared reprehensible, cannot 
be shown to have been faulty in matter of faith or on the score 
of cowardice, though it was an error of Judgment. Lastly, on 
the point of worldliness the Apostles were changed characters 
into what is sometimes derisively called “other-worldly,” but 
which we better designate as heavenly, in the sense that instead 
of a national aspiration for the glory of the Kingdom of Israel 
among the Gentiles, the Apostles, after Pentecost, had a quenchless 
zeal to spread the Kingdom of Heaven all over the earth, so that 
death might be a passage from the lower to the higher world for 
as nearly all mankind as possible without discrimination of race. 

Such was the transformation wrought in the Apostles through the 
gifts bestowed by the Holy Ghost on the first Whit Sunday; and 
on this its commemoration-day the like should be the change brought 
about in us by the same means. We, by following the order of the 
Church’s feasts, have, like His Apostles, heard all Christ’s teach- 
ing and watched all His actions; so that in our degree we have 
fulfilled the conditions set down in the Acts (i, 21, 22), that, namely, 
of keeping in the sacred company of our Lord “all the time during 
which He came in and went out, from the baptism of John until 
the day when He was taken up from us,” and meanwhile we have 
been witnesses also of His Resurrection. But, like the Apostles, 
we furthermore need the repetition and the reinforcement by the 
Holy Ghost of all the lessons which our “companying” with Christ 
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has taught us. For without such confirmation the lessons will be 
inadequately learned and very inadequately put into execution. We 
are still as if in the pre-pentecostal condition of weakness in prac- 
tical faith, of timidity and of worldliness, and it will be nothing 
short of a most signal calamity if we allow this day to slip by with 
its remedies unapplied to our ills. We are so cold that we cannot 
afford to let pass by so splendid an opportunity for catching some- 
thing of that ardor, which is symbolized by the “fiery tongues” ; or, 
to take the expression which most seasonably describes our want 
and its supply, we are so spiritless that we need enspiriting—en- 
spiriting by the Holy Spirit Himself, who is ready to enter. into us 
and give us His gifts, so that His life is made ours. 

Without putting any violent strain upon terms, we may include 
the seven gifts of the Holy Ghost in two words taken out of the 
Collect for the present feast, “recta sapere’—a duly appreciative 
and feeling knowledge of whatsoever things are right. It might 
seem that “the fear of the Lord” were omitted; but it is not so, for 
is not the fear of the Lord included in Wisdom as the very “begin- 
ning of Wisdom,” or of what is meant by recta sapere? It will 
be a help to us if we mark off various states of mankind in refer- 
ence to that blessed condition of soul, which Scripture understands 
by Sapientia. The worst stage is not to know at all; above that is 
to know, but without appreciation or realization, and without sub- 
stantially acting up to the knowledge; a third stage shows an aver- 
age measure of practical application, but not a full measure; the 
highest stage is that of Wisdom theoretically and practically com- 
plete, a full acquaintance with and execution of the divine teaching. 
A word about each of these stages in detail will be useful. 

The extreme opposite of Wisdom Sapientia is folly: insipientia; 
and the strongest mark of the latter is given by Scripture where it 
says, dixit insipieys in corde suo non est deus—‘the fool hath said 
in his heart there is no God.” If I say just a word about such 
unbelief in a discourse like the present, it is not because I am going 
out of my way in order to find a sort of atrocity on which to de- 
claim, but because the subject has fallen naturally under one of 
my divisions, and is a sad reality in the world,—a reality, too, with 
which no congregation can plead that it has not even a remote 
concern. 

The case of Christianity against Unbelief is very complex, and 
opens out all manner of controversies: but I will rest content 
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with touching upon a single aspect of the question which admits 
of easy treatment. It sometimes strikes young persons, that if they 
could shake off the yoke of all religion, they would have got rid 
of the one ever pressing restraint which prevents life on earth 
from being free and happy. An irreligious writer of our day has 
defined religion to be “the sum of scruples which stand in the 
way of the free exercise of our faculties.” It is against so seducing 
a notion that I want you to listen to very grim facts. Of unbe- 
lievers, if not the whole body, at least a large portion is divisible 
into two classes whose condition is anything but enviable. One 
section of them being gross in its inclinations, turns to sensual 
pleasures which, needless to say, form no satisfactory end of hu- 
man life; the other section is too refined to seek its chief good 
in mere animal enjoyments. It is made up of thinkers and their 
thoughts become a torture to them because of the sad void which 
reflection discovers when God has been set aside. It is with these 
that can make a certain show of decency, plausibility and even 
credit you may be invited to cast in your lot; and it is the con- 
tentment derivable from such a position that I wish emphatically 
to deny. 

An instance in refutation might be found in many a modern 
biography, in many a private letter, in many a work of fiction 
resting upon reality. Such reading, though sometimes useful 
as a warning, yet on the whole is not healthy; and extracts 
from it in a sermon may be in many ways undesirable. How- 
ever, one such reference may be made to a poet of our own day 
who found in Obermann some melancholy reflection of his own 
creedless self; a man showing beneath as assumed calm “the fear 
that burns in his pages”; “the wounded human spirit,’ turning 
“on its bed of pain,” one who retires sick of the world to solitude 
and thought, but whose “realm of thought is drear and cold,” and 
is dwelt in only because to him “the world is colder still”; who 
lives apart “gloomwrapped” in the contemplation of his “frustrate 
life,” feeling all the time “the need for joy and joy whose grounds 
are true,” but in the absence of such object experiencing in him- 
self “the thirst like fire,” “the unstrung will,” “the broken heart,” 
“the icy despair,’ “the immedicable pain.” A morbid condition 
you will say, and one from which a man of the world is sure fre- 
quently to escape by means of distractions and pleasures; but all 
the same the condition demands the serious attention of those 
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especially whose lot it is to have some initiation into the higher 
studies which can hardly fail to bring them across some of the 
deepest questions which can perplex the human soul. Those 
Catholic students are safe who, under proper precautions, try to 
cultivate their minds in the higher branches of learning; but their 
safety endures only so long as in their moral and religious duties 
there is no fail_—only as long as they are pure, honest and incor- 
rupt in their conduct by the aid of prayer and the Sacraments. 
For as we read in the decrees of the Vatican Council (De Fide 
Catholica, Cap. 3), when once a man has entered into the Catholic 
Church there is formed between God and him a sort of compact 
binding forever, which, except by sin on the part of the man who 
retains his sanity, will in the general order never be broken, “Our 
most benign Lord in regard to those who are in error incites them 
by His grace and helps them to a knowledge of the truth: while in 
regard to those who He has actually transferred from darkness to 
His own admirable light, He gives His strengthening grace that, 
they may persevere therein, not abandoning them unless He is first 
abandoned.”—Thence the Council infers the vast difference be- 
tween the sectaries who hold their opinions on mere natural per- 
suasions, or less than persuasion, and Catholics whose position is 
that of those who having “received the faith under the magisterium 
of the Church can never have any just cause for change or for 
doubt.”—-To secure perseverance in the faith, to prevent the com- 
ing on of that utter blankness of prospect which those feel who 
are deserted by God because they have first deserted Him, and so 
far as they have deserted Him, devotion to the Holy Ghost is a 
sovereign means. He is the Comforter, a word which signifies 
not only merely solace, but likewise health and strength; and ac- 
cordingly He comforts by brushing aside doubts, by illuminating 
the mind, by inflaming the will, and by perfecting in every way 
the work of Christ within the human soul, till its salvation be 
fully wrought out and it be placed among the happy spirits who 
are beyond the reach of danger. Such is the Holy Spirit of our 
faith working for our comfort against the Spirit of Unbelief which 
is a Spirit of Despair. 

But far higher than the probable number of victims in the future 
to infidelity out of this congregation must be placed the probable 
number of victims to an evil smaller indeed but still very grave. 
The second condition of men with regard to true Wisdom is that 
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of belief without practice, whence is constituted that body so 
vastly too large in the Church, which we know under the name of 
non-practising Catholics. By faith they are incorporated into the 
One Church; but by their deeds and omissions they have become 
dead members, fit only to be lopped off and cast into the fire. 
Surely not much need be said today against the madness of pursu- 
ing a course which is in complete opposition to what is firmly be- 
lieved to be true Wisdom. Let it suffice to insist that it is a mad- 
ness, and if any await the exhortation, to implore them not so 
flagrantly to offend against the light which has been given them, 
and not to abide in a position which forces them to the confes- 
sion, “we know that our course is supreme folly, yet we are not 
going to be turned out of it by remonstrance or anything else; our 
choice of foolishness is fixed; we are doggedly obstinate.” 

The third class perhaps contains the best of us, and I may add, 
by way of consolation, the most of us; and yet it is not satisfactory. 
We have the Wisdom to believe and, for the most part, to act up 
to our belief; but with far too many exceptions, though these are 
not matters of grave sin. If we did not know ourselves by ex- 
perience we might be inclined to think that, comparatively venial 
as it is, our degree of want of harmony would be as a rule im- 
possible; and that the normal man would be one such as a case 
I heard described by a very celebrated leader of North American 
Missioners, from early years in the last century. The Father con- 
verted an Indian, and received him to the Sacraments. On return- 
ing some time afterwards to the Missionary Station, he saw the 
neophyte, and asked him once more to come to confession; when 
he was met by the surprised exclamation, “Oh, Father; after all 
you told me did you think I should sin again?” We find that we 
do sin again after confession—after several confessions; and what 
we have to aim at to-day is the greatest possible diminution of our 
relapses. Our own felt weakness should drive us to seek help in 
the Holy Ghost, the great purifier of hearts, by whose aid we may 
hope to rise above that mischievous standard “the average man,” 
and draw nearer to the fourth and happy class, the truly wise, 
whose condition we are next to consider. 

The highest summit of Wisdom—one which we are bound to 
admire even if we fail to reach it—one towards which we ought 
ever to be more and more approximating, though we may never 
actually attain to it—is the perfect conformity of practice to be- 
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lief. To the integrity of this Wisdom belongs the carrying out, not 
only of the commands which are obligatory, but also of the coun- 
sels which are optional. Nothing less will perfectly fulfill all that 
is meant by the words of our Lord, “If any man will come after 
Me, let him deny himself, and take up his cross and ‘follow Me. 
For he that will save his life shall lose it, and he that shall lose his 
life for My sake, shall find it.” Of course weak nature shrinks 
back and is appalled at the thought of endeavor so arduous; but 
the inspiration of the Holy Ghost is not to be checked by what 
human infirmity finds beyond its reach. The Holy Ghost is called 
Holy, not merely because He is holy in Himself, though this is 
the primary reason—but likewise because He is the sanctifier of 
others, drawing souls to be holy as He is Holy. If then, in its 
highest degree you would cultivate Wisdom, you must not, as by 
design, fix a lower standard beyond which you will not trouble to 
pass; but rather you will open wide your hearts to the inspirations 
of the Holy Ghost, ready to follow—even though He should in- 
vite you to that which you so much dread—to be saints. 
Conclusion—You have now had put before you the nature of 


the mission which the Holy Ghost, in conjunction with Christ Jesus, 
has received for the purpose of your sanctification. His office is to 
impart to you seven gifts, all which may be included under the 


”? 


term “true Wisdom,” recta sapere. This word sapere means not 
dry knowledge, but knowledge with relish, with zest, with pleas- 
ure; and so the words lead us on to those others which likewise 
we find in the Collect for the day wherein we ask “always to rejoice 
in His consolations.” We beg the Holy Ghost to be our Com- 
forter. Now there are two sorts of comfort, the one which re- 
moves all trials, and the other which leaves the trials but gives the 
power to bear them with cheerfulness, to the greater merit of the 
sufferer. The latter kind of comfort is what the day of Pente- 
cost brought to the Apostles, who afterwards, when they had to 
endure persecution, “went away rejoicing because they had been 
found worthy to suffer for Jesus Christ,” and who “counted it 
all joy when they fell into divers temptations.” Therefore be under 
no delusion; make to yourselves no fool’s paradise; stare the fact 
in the face that not Whitsunday, any more than Easter Sunday, 
is meant to revoke the truths of the foregoing Passiontide. The 
truths of the several seasons, Lenten, Paschal, and Pentecostal, 
stand together forming one whole; and what you learned on Good 
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Friday has not to be unlearned to-day. Moreover, the lessons taught 
on successive days are not necessarily successive in their applica- 
tion to your own cases; the occasions for putting them into prac- 
tice are not limited to the seasons when they are made specially 
prominent in the services of the Church. This very day there 
is no trial, there is no temptation, however gross and molest- 
ing, that may not assail the devout Christian; but not on that ac- 
count does the feast cease to be one of great consolation and joy 
in the Holy Ghost. In these days when thousands are seeking 
their comfort in a wisdom that is hostile to the wisdom of the Holy 
Spirit, and instead of contentment are finding vanity and vexation 
of soul, and even blank despair; do you be better advised and cling 
all the more closely to true wisdom and true consolation. Nor can 
I end more effectively than by repeating, in behalf of us all, the 
Collect on which I have founded the larger part of what I have 
said: “O God, Who this day by the light of the Holy Ghost, didst 
instruct the hearts of the faithful, grant us by the same Holy Spirit 
to be truly wise and ever to rejoice in His consolation through 
Jesus Christ our Lord.” 





TRINITY SUNDAY 


THE MYSTERY OF THE BLESSED TRINITY 


BY THE REY. J. J. HURST 


“Going therefore, teach ye all nations, baptizing them in the name of the 
Father, and of the Son, and the Holy Ghost.”—Matt. xxviii, 19. 


SYNOPSIS.—I. Belief in the Blessed Trinity, the groundwork of Catholic 
truths. Initiation to the fold takes place and the principle of super- 
natural life is infused through the invocation of the Triune God. The 
light of faith enables us to acquire a certified knowledge of divine truths 
otherwise unattainable. 

II. As children of a lost heritage, we are encompassed by mysteries. 
Mysteries of the natural order. Mysteries of the supernatural order. 
Mystery of the Blessed Trinity mist impenetrable; revealed by God 
Himself. 

Ill. The Church's profession of faith in the Blessed Trinity. The 
Apostle’s Creed; the Nicene Creed; summary of her teaching on this 
fundamental dogma. 

IV. Illustration of the mystery by the Fathers of the Church. Analogies 
of the mystery in nature, e. g., the sun. 
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V. The mystery not revealed as a mere speculative or abstract truth. 
How the knowledge God has given us in it affects our lives. How easy 
it is to love, reverence and supplicate the three-fold Personality. 

VI. In the Blessed Trinity God manifests Himself to us under the 
most love-inspiring titles. The Fatherhood of God. His providential care 
for man. His promise of a Redeemer. 

VII, The Second Divine Person, the Brotherhood of Man, Christ's 
Humanity; His love for man. His intimate union with the soul in holy 
communion. 

VIII, The Holy Ghost, the efficacious cause of all our relations with 
the Blessed Trinity. Our awakening to the Supernatural Life, our restora- 
tion to grace, our preservation and growth in grace and virtue due to Him, 
the True Comforter. 

IX. The Blessed Trinity, the model of the Unity and Charity that 
should exist amongst us. 


Belief in the Blessed Trinity is the groundwork of the truths 
Christ commissioned His Apostles to teach every creature through- 
out the world. It is through the invocation of the thrice-holy 
name of the Father, and of the Son, and of the Holy Ghost that 
initiation to the fold takes place and faith, the principle of super- 
natural life, is infused. Physicists tell us that the acorn contains 
not only the seed but also the oak in miniture, and that with the 
aid of a powerful microscope the outline of the whole tree may 
be clearly seen. The soul infused with the principle of super- 
natural life has all the potentiality of the future tree. Under the 
influence of heat, light and moisture the seedling developes its tiny 
form and in the process of time becomes a giant oak. Under the 
august influence of the Triune God the principle of the new life 
quickens and expanding with every increment of grace and growth 
in virtue blossoms into a tree of knowledge of the mystery that 
has been hidden from ages and generations. This is “the light that 
shineth in a dark place until the day dawn.” Illumined by the rays 
of this celestial light, we are enabled to scale the barriers that beset 
the paths of purely human investigation and to have a certitude of . 
the invisible things of God that unaided reason could never impart. 
It is in the radiance of this light only that we can consider the 
mystery of the Blessed Trinity, the most sublime and profound of 
all mysteries and the central dogma of Christianity. 

A children of a lost heritage, we are shrouded in darkness and 
encompassed by mysteries, and see now only “as through a glass 
in a dark manner.” The light by which man could dispel this dark- 
ness and explore these mysteries was obscured when God, whose 
living presence was a revelation of all things, withdrew Himself 
from our fallen parents and closed the gates of knowledge against 
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them. Denser grew the darkness, more numerous and more ab- 
struse the mysteries as man receded further from his original 
state, till we with the accumulated guilt of our ancestors and our- 
selves are confronted by mysteries in the moral, the physical and 
the intellectual world that defy the best efforts of genius to ac- 
count for. These are mysteries of the natural order. These are 
mysteries of another and still higher order of which we could not 
have even the slightest conjectual knowledge, had not God revealed 
them to us. They are the mysteries of the supernatural order of 
which the impenetrable mystery of the Blessed Trinity is the first 
and greatest. If we cannot unravel mysteries that surround us 
and fall under our senses, how vain to seek the solution of a mys- 
tery so infinitely above and so incomparably beyond the sphere of 
our comprehension! It would be unpardonable folly and gross 
presumption to affect to measure with a feeble and finite intellect 
a Being of infinite power and wisdom. ‘“Peradventure thou wilt 
comprehend the steps of God, and wilt find out the Almighty per- 
fectly? He is higher than the heaven, and what wilt thou do? He 
is deeper than hell, and how wilt thou know? The measure of 
Him is longer than the earth and broader than the sea” (Job xl, 
7-9). Our horizon is limited to the material universe which is the 
veil that shrouds the Eternal Being Who created it. It has not been 
given to mortal mind to penetrate this veil nor to mortal eye to 
peer beyond it. But God, Who has not left Himself without testi- 
mony, has in this sublime mystery revealed to us secrets of His 
innermost life, and it remains for us to receive them with humble 
undoubting submission and to thank Him for His merciful con- 
descension. 

“There are Three that give testimony in Heaven, the Father, 
the Word, and the Holy Ghost, and these Three are one” (1 John 
v-7). The Apostles Creed, which has come down from Apostolic 
times, is a clear and explicit profession of faith in the Blessed 
Trinity. It was not long, however, the symbol of Christianity till 
errors regarding the nature of the Second Divine Person arose and 
culminated in the great Arian heresy of the fourth century. To 
leave no room for doubt or controversy in a matter so essential to 
her very life, the Church gave expression to her faith in the dogma 
in a still more explicit and expanded form, at the First General 
Council, that of Nicea, and afterwards at the Second General 
Council, at Constantinople. The Nicene Creed is the especial 
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confession of the Church’s faith in the Blessed Trinity. Here is 
the summary of her teaching on this fundamental dogma, which 
we are bound to believe. There is one God and three divine per- 
sons; the Father is God, the Son is God, and the Holy Ghost is 
God; the Son is begotten of the Father by an eternal generation; 
and the Holy Ghost proceeds by an eternal generation from the 
Father and Son. a4 

To aid us in the conception of a truth so stupendously sublime 
and abstruse the Fathers of the Church have taken great pains to 
illustrate it. They teach that from the eternal knowledge which 
God the Father had of His divine essence and perfections He 
produced the image of His perfections in His eternal mind. This 
image being an expression of the splendor and effulgence of the 
Divinity is the Son, or the Word, as St. John terms it, “In the 
beginning was the Word, and the Word was God.” The Father 
seeing the Word must necessarily be influenced with mutual love. 
Love begets love, and from the mutual love of Father and Son 
proceedeth the Holy Ghost, the Spirit of love. The three divine 
Persons then, as it plainly follows, are coeval, co-equal, co-eternal. 
Wherefore we worship one God in Trinity, and Trinity in 
Unity, neither confounding the persons, nor dividing the sub- 
stance. For one is the person of the Father, another of the Son, 
another of the Holy Ghost. But the Godhead of the Father, and 
of the Son, and of the Holy Ghost is all one—the glory equal, the 
majesty co-equal. Such as the Father is, such is the Son, and such 
is the Holy Ghost. . . . The Father is Almighty, the Son is Al- 
mighty, and the Holy Ghost is Almighty ; and yet there are not three 
Almighties, but one Almighty. The Father is God, the Son is God, 
and the Holy Ghost is God; and yet there are not three Gods, but 
one God (Athanasian Creed). 

We have in nature, analogies of the dogma, shadows, as it were 
of it, inadequate to disclose the depths of the mystery, but serving, 
in a measure, to establish a semblance between the shadow and 
the substance. For example, in-the sun, the center of the solar 
system, there are three forces, viz.: heat, light, and gravitation 
closely existing together, yet distinct in their operations and ef- 
fects. Each of these forces is necessary respectively to the pro- 
duction, adornment and conservation of life, and the withdrawal 
or destruction of any one of them would involve the destruction 
of all three, that is, of the sun itself. So far the analogy serves 
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to illustrate certain actions which, by appropriation, we are wont to 
attribute to individual divine Persons—creation to the Father, re- 
demption to the Son, and sanctification to the Holy Ghost. It also 
demonstrates that the denial of any of the three divine Persons 
means the denial of the Blessed Trinity. But it is inadequate to 
illustrate accurately the relations that exist between the divine 
Persons. For in each of the divine Persons there is nothing that 
is a mere quality. All that is, is God. They are distinct in their 
relations of Father, and of Son, and of Holy Ghost; they are one 
in that they have one and the same divine essence, so that every 
work external to God Himself is the work of all three divine 
Persons. 

The mystery of the Blessed Trinity is not a mere speculation of 
abstract truth revealed to us to excite our curiosity or to bewilder 
our intellects. Knowledge precedes love, and love increases in 
proportion to the adorable quality the beloved is known to possess. 
The knowledge which God has given us in this adorable mystery 
touches our hearts and affects our lives profoundly. It attracts 
us from the chill idea of a solitary Being, distant and dreadful, 
to the radiant core of a three-fold Personality to Whom we are 
united most intimately by the bonds of grace and love, and Whom 
we can supplicate with intensified feelings of reverence, confidence 
and devotion. “He is not far from everyone of us: for in Him we 
live, move and have our being” (Acts xvii, 27-28). It is no longer 
under the dread symbols of power, majesty, or wrath that He 
manifests Himself to us, as He did to His people of old, but under 
the love-inspiring titles of Father, Brother, and Comforter. 

Father! We are indebted to our Divine Lord Himself for this 
glorious appellation. When the Apostles besought Him to teach 
them to pray He taught them the “Our Father.” Language holds 
no title so suggestive of love and confidence and so expressive of 
tenderness and Solitude as that of Father, and it is eminently proper 
that this is the first title by which God should be known and ad- 
dressed. The term is applicable to God primarily because He is the 
creator, conserver and ruler of all things. “Is not He thy Father 
that hath possessed thee and made thee and created thee” (Deut. 
xxxli, 26). There was no need on the part of God for creation. 
The source of His blissfulness was within Himself. He was in- 
finitely and supremely happy in His own self-contemplation and 
self-communion. Nothing external to Him can add to or subtract 
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from His substantial glory. But as the Sovereign Lord He delights 
to communicate Himself by love, although He cannot derive any 
benefit from this communication. Man is the beneficiary of God’s 
omnipotent act of creation, in as much as he was called forth from 
nothing to participate in God’s goodness. God’s providential care 
for man is wonderfully exemplified in the order of His creations. 
He did not invite His guest to an empty habitation, but to a home 
replete with everything to delight the eye and satisfy the taste; He 
did not call him to the banquet until He had made due preparation 
for his reception. He had separated the land from the water, 
strewn the earth with plants and herbs, brought forth the fishes, the 
birds and the animals. In a word He set before His guest a table 
furnished with viands of every description. And when, branded 
as a rebel, he was cast forth from the garden of paradise, He did 
not abandon him entirely, but held out to him a promise in virtue 
of which he and his descendants lived in hope till “when the full- 
ness of time was come God sent His Son made of a woman, made 
under the law, that He might redeem them who were under the 
law, that we might receive the adoption of Sons” (Gal. iv, 4, 5). 
The Incarnation gives us as Christians an additional right to call 
God, Father. For, “behold what manner of charity the Father 
hath bestowed on us, that we should be called, and should be the 
sons of God” (1 John iii). Thus do we realize in the Blessed Trinity 
the nobility of our origin in the Fatherhood of God. 

The same sublime dogma puts us in possession of another most 
enviable title, viz.: brothers of Jesus Christ. For the Spirit who 
gives us testimony that we are the sons of God gives us the same 
divine assurance that if sons we are heirs also—‘“heirs indeed of 
God and joint-heirs with Christ” (Rom. viii, 17). What grandeur, 
what dignity, what sacredness of character this title confers on 
each of us! What sentiments of admiration, gratitude and love 
should fill our minds at the recollection that one of the divine Per- 
sons robed Himself in our nature! How the angels must have 
bowed in mute astonishment, and the demons howled with rage 
when they learned that man’s redemption was effected by no less 
a mystery than that of the Incarnation! There are divines who 
hazard the opinion that God would have assumed human nature 
even if our first parents had never transgressed, so great is His 
love for man; and truly the marvelous proofs He has given us of 
His love seem to justify this opinion. To convince us of its ardor 
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and to win ours in return, He has reflected it in the most beautiful 
and touching imagery: now as the Tree of life, the Fountain of 
living water, and the True Vine, typifying the source whence we 
receive our right to supernatural bliss and the means to obtain it; 
again as the Faithful Witness, the Good Shepherd, and the Lamb 
of God, expressive of His desire to die that we might live, and 
thereby giving us a testimony of love greater than which no man 
hath. But closely as He unites Himself to us in the mystery of 
the Incarnation, He established a still closer and more intimate 
union when He communicates Himself to us in the Holy Eucharist. 
To give us the most sensible and solemn idea of this union He 
compares it to that which is made by the body with the food it 
receives. “He that eateth My flesh and drinketh My blood abideth 
in Me, and I in him” (John vi, 57). Aye, He compares it to that 
which He has with the Father in the Blessed Trinity: “As I live 
by the Father; so he that eateth Me, the same shall live in Me” 
(John vi, 58). That is: as Christ is one with the Father by reason 
of the same divine nature, so He is one, in a sense, with the soul 
that receives Him in holy communion. Metals when placed in a 
furnace take on all the properties of fire, though still retaining their 
own nature, so our souls without losing their nature are divinized 
and become one with the Divine Guest Who is “a consuming fire.” 
This relation in consequence of our new life in the Blessed Trinity 
gives us the privilege to exclaim with St. Paul: “I live, now not I, 
but Christ liveth in me” (Gal. 11-20). 

The Holy Ghost, the mutual love of the Father and Son, is the 
efficacious cause of all our relations with the Blessed Trinity. He 
is the origin of all divine life within us. Our awakening from 
death to life, by which we become “partakers of the divine nature,” 
children of God and heirs to His Kingdom is due to our regenera- 
tion in the Holy Ghost. Our restoration to grace, should we have 
the misfortune to lose it, is effected by Him. “The charity of 
God is poured forth into our hearts by the Holy Ghost Who is 
given us” (Rom. vi. 5). Our preservation in grace and growth in 
virtue are the result of His mysterious workings in our souls. 
“Know you not that you are the temple of God, and that the Spirit 
of God dwelleth in you” (I Cor. iii, 16). He is the true Comforter 
Who makes the soul in which He dwells the object of His most 
precious gifts. He is the light that guides it through dark and 
dismal places. He enlightens, inspires and incites it to the prac- 
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tice of Christian virtue; confers on it true peace and happiness and 
straightens and smooths the way to life everlasting. 


The Blessed Trinity offers the most perfect model of the unity 
and the most powerful incentive to the charity which should char- 
acterize the members of Christ’s mystical body. “Holy Father, 
keep them in Thy Name, whom Thou hast given Me; that they 
may be one as We also are one,” was the earnest prayer of Christ 
to His Heavenly Father, just before His passion (John xvii, 11). 
St. Augustine commenting on this divine petition says what Christ 
desires to convey by it is: that we should be perfectly one as far 
as our hearts and wills are concerned, that by grace and imitation of 
the Holy Trinity we should endeavor to be what the three Divine 
Persons are by the necessity of their being. As with the three 
Divine Persons all things are common, and as they have no con- 
flicting interests, so our love should be also regardless of self, and 
seek and desire the same thing—the good of all. It is in virtue 
of their belief in the Blessed Trinity that St. Paul urges the 
Ephesians so ardently to the practice of charity, when he exhorts 
them to be careful to keep the unity of the Spirit in the bond of 
peace, one body and one spirit, as they are called in the hope of 
their calling—one Lord, one faith, one baptism, one God and 
Father of all (Eph. iv, 1-5). That is, we are all children of the 
same Father, made by the same hands and fashioned after the same 
model, redeemed by the same Precious Blood, regenerated in the 
same saving waters, living by the same blessed faith, inspired with 
the same sublime hopes and journeying to the same heavenly goal. 
Wherefore being so intimately united by the same common ties 
and forming but one body—the Church of Christ, we should en- 
deavor to be a true copy of the Blessed Trinity into Whom we are 
born to supernatural life, and Whose image we bear. Then indeed 
we could realize “how good and how pleasant it is for brethren 
to dwell together in unity” (Ps. cvxxii, 1). 


* This unhappily, is far from realization to-day. Never perhaps 
_in the whole course of human events were hatred, covetousness 
and strife among individuals and nations so wide-spread and so 
rancorous as at the present time. The present Venerable Pontiff, 
in his First Encyclical Letter of Nov. 1, 1914, deploring the ab- 
sence of the spirit of fraternity, says: 


“Never perhaps was human brotherhood more spoken of than at 
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present; it is even pretended, though the words of the Gospel and 
the work of Christ and His Church are forgotten, that this fraternal 
zeal is one of the most precious features of modern civilization. 
But the truth is that never was human fraternity so little practised 
as it is to-day. Race hatred is most bitter. Nations are divided 
more by rancor than by natural boundaries. In one and the same 
country and within the walls of the same city different classes of 
the citizens hate one another; and amongst individuals everything 
is governed by selfishness as by a supreme law.” 

How necessary then, he asks, is it to make every effort so that 
the charity of Christ may prevail amongst men. This, he adds, 
will be his aim as the special object of his Pontificate. Nor shall 
he grow weary of urging upon men to give effect to the teaching 
of the Apostle St. John “Love one another” (St. John iii, 23). 

This touching appeal of the Vicar of Christ should find a re- 
sponsive echo in our heart, and we should earnestly pray for the 
dawn of the day when it can be said again, as it was once before: 
“How these Christians love one another.” Every effort to foster 
the spirit of unity in the bond of peace will be evidence of our 
greater love and reverence for the Blessed Trinity, to Whom be 
greater honor, praise and glory forever. Amen. 





OCCASIONAL SERMONS 


SERMON AT THE FUNERAL OF FATHER CUSACK 
BY THE REV. WM. D. HICKEY 


“Blessed are the dead who die in the Lord. From henceforth now, saith 
the Spirit, that they may rest from their labors; for their works follow them.” 
—Apocalypse, XIV, 13. 


It was forty-three years ago that I first met him whose encof- 
fined remains are brought to this altar for the final blessing. 

I had entered the Seminary in 1870, and the students were ex- 
pectantly awaiting the arrival of a newly ordained priest from 
Rome, who was to be professor and vice-president. On the first 
of October Father Cusack appeared on the scene; strong and 
ruddy, bright eyed and elastic of limb, he soon won the affections 
of the students, whom he ruled with gentleness, yet with firmness. 
He was then about thirty years old, just in the prime of life. He 
had commenced his studies rather late in life; for the road which 
led him to the seminary was a hard one and a slow one to travel, 
and many a weaker one would have turned aside. His father was 
an humble farmer, one of the countless ones that came to this 
country from Ireland to build its railroads, to clear its forests and 
till the virgin soil and also to propagate the Faith. In the thickly 
wooded district around Madison County, Ohio, his family set- 
tled, and while a mere child his mother died, leaving him the only 
child. 

Many years after, I remember an eventful evening as we 
sat in the room of Father Blake of Xenia, one of the pioneer 
priests of our Diocese, and Father Cusack asked this priest, who 
had married his father and mother and had attended her on her 
death bed, to tell him something of his mother, what she looked 
like, how she died. A kind neighbor, a Protestant lady, had adopted 
the young orphan, who had no opportunity to attend a Catholic 
school; even the church was distant, but the good Methodist lady, 
who lived to see him a priest and whom he ever held in affectionate 
regard, brought him to Mass to South Charleston when she could. 

That he should have received and cherished a vocation to the 
priesthood under such circumstances must have been due to the 
prayers of his saintly mother in heaven. He found a way to go te 
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Bardstown, and there, in this primitive seminary, he began his 
classical studies. Next he was sent to Mt.,St. Mary’s Seminary, 
which had at that time such men on its staff as Bishop Rosencrans, 
Father Barry, Doctors Pabisch and McLeod, General Scammon. 
Here the keen discerning genius of Archbishop Purcell singled 
him out from his fellows to go to Rome to enter the American 
College. There he went with a young student from this city, Peter 
Geyer, together they journeyed to the Eternal City, together they 
studied, together they returned and both were assigned as pro- 
fessors in the seminary, and now but a few feet of earth will 
separate their bodies, for the Priests’ Lot in Calvary Cemetery will 
be their common resting-place. His stay in Rome had much to do 
with forming his character, for he made the most of his years 
there to drink in and assimilate the undefinable charm of Chris- 
tian culture, that nowhere else flowers so beautifully as in the 
Eternal City. 

While applying himself to his text books, he was no mere 
bookworm, nor one so wrapped in dry-as-dust erudition as to 
be unmoved by the spirit and the atmosphere of that centre of 
religion. It was a time of changes, when the map of Europe it- 
self was being made over. Rome was then the Pope’s own city, 
for the temporal government was still in force, though even then 
the assaults were beginning to be felt which culminated in the mad 
rush through the Porta Pia in September, 1870. It was a mo- 
mentous year and history was being made, and nowhere were there 
more intelligent observers than the young American ecclesiastics, 
who attended the sessions of the Vatican Council and there listened 
to the discussions in which battled the giants whose names glisten 
on the roll of the Church’s great ones of the last century. Visiting 
the churches, exploring the Catacombs in the company of DeRossi, 
who made them live again, studying the monuments of ancient 
Rome, he brought home with him that fervid and enthusiastic ap- 
preciation of Christian culture, of Catholicity as the vital and re- 
generating force of civilization, that can nowhere be seen as clearly 
as in the Eternal City, where twenty centuries converge. And so 
he came to the seminary in 1870. Here he found congenial work. 
Perhaps the most pleasant years of all his career, those to which in 
after life he most frequently recurred, were the years spent within 
the hallowed walls of Mt. St. Marys, where, loved by all the stu- 
dents, and amid the stimulating atmosphere of genial and learned 
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professors, his brilliant intellect found ample scope and his zeal a 
full field for its activity, unharassed by the petty cares of parochial 
work. 

As one of the pupils who sat under him, I can bear testimony 
to the interest he took in his classes, and the winning ways that 
made study inviting for us. Other professors were more learned, 
penetrated deeper, but none were clearer and none infused a more 
ardent love of knowledge. And his fame was not limited to the 
seminary walls, for he soon achieved a reputation as a graceful and 
eloquent preacher; he was selected to preach on special occasions, 
such as the first Mass of new priests, the dedication of churches, 
he was invited to distant cities to lecture, and he was always will- 
ing to aid as far as was compatible with his duties as professor. 
After six years of this delightful life, unexpectedly and to the great 
grief of the students, he was called from the seminary and made 
pastor of a city parish—The Atonement, Cincinnati, then but re- 
cently organized, struggling under a heavy debt, but worst of all, 
staggering under the paralysing blow of a scandalous defection from 
the faith of the former pastor. His was to heal the wounds, to 
edify the faithful, to upbuild God’s temple. Of strong physical 
frame, of buoyant and even disposition, he plunged into his work. 
It was in a crowded section of the city, something of a slum dis- 
trict, and through its alleys and byways might be seen Father 
Cusack by night and by day, visiting the sick, hunting up the care- 
less ones, seeking the lost sheep. Here he labored during the hard 
days that followed the financial failure of Father Purcell, and, en- 
gaged as I was as a Curate in the adjoining parish, I was the eye- 
witness of his zeal and activity. With the changes inevitable in a 
large city his parish soon became surrounded with factories and 
dwindled away. Then he was sent to Chillicothe, welcomed with 
open arms by the people who found his stay all too brief among 
them. 

In August, 1883, he was appointed Pastor of St. Joseph’s, Day- 
ton, and while there was appointed by the Archbishop its first ir- 
removable rector. As his successor in office, as the official spokes- 
man of St. Joseph’s Parish, mine is the privilege as well as the 
duty, of testifying to the kindly manner in which his memory has 
ever been cherished by the people here. His work here lasted for 
eight years, then he sought the Archbishop, and laid down his 
pastorate and asked to be assigned to a minor place, an assistant 
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some place, or Chaplain. I walked with him out of his house to 
the railroad station in May, 1891, the last day he spent in Dayton. 
He never told the people that he was going, it would have been too 
heavy a wrench for his feelings and theirs. He simply told me as 
he was getting on the train: “I don’t think that I will be back for 
Sunday, as I am going to the hospital.” And for years he never 
came back, until I invited him to preach the Retreat for the Young 
Ladies’ Sodality. 

Here it was, in the last days of his pastorate in St. Joseph’s, that 
the fatal malady, which clouded the closing years of his life, began 
to manifest itself. Slowly, almost imperceptibly, like a thin rivulet, 
oozing out drop by drop from under a levee bank, his mind began 
to give way. His actions at times puzzled his friends, sometimes 
pained them, and yet for all these years he fought against it,—oh, 
how hard no one will ever know. Sometimes he roused himself 
again, and threw off the insidious and anaconda like grasp of 
mental and nervous depression and weakness, but all the while it 
was growing tighter and tighter around him. 

Surely these seven years in the hospital and several of those 
before that time were a purgatory to him. Try to analyze his 
character, his bright, genial mind, his witty ways, his love of conver- 
sation and reading, his ready tact and savoir faire with men, and then 
to think of all these being slowly paralyzed with an irresistible and 
steadily advancing malady. For eight years he had not said Mass. 
Those shattered nerves of his could not summon up courage for 
this supreme act of religion. What a loss this was to him! For 
long years he had prepared himself for the priesthood that he 
might say Mass; by night and by day the altar was ever before his 
mental vision, and now the sweet consolation of offering the holy 
Sacrifice for the living and the dead, for the mother whom he 
never failed to remember in every Mass that he said, was denied 
him. This was death, reaching out his bony finger and fastening a 
clammy grasp upon him, seven years and more before the final 
dissolution came. 

His was too brave a soul to murmur, but keenly he felt his 
losses. His friends were almost all gone; he had outlived them, 
Archbishop Purcell and Elder, Father Mackey and Albrinck, Hal- 
ley and Doyle,—and a new generation had arisen that knew him 
not; his parish was gone, his home was gone—he who had so 
loved his own fireside with a friend and a book at his elbow, now 
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had no place that he might call his own save that provided in this 
hospital by the patient and motherly care of the good Sisters of 
St. Francis. Money he had none, and, I might add, never had. 

When a week ago I called on him, he said rather irrelevantly in 
the course of conversation: ““And now my books are gone”—as if 
it were the last blow. They had been packed up in the basement 
of the Hospital and were swept away by the flood. “Consummatum 
est” was the thought unspoken in his heart and there was but one 
more thing to give, and that he surrendered to His Creator, to 
the merciful Sacred Heart of Jesus, on the first day of June. 

His was not a perfect life, nor is that to be affirmed of mortal 
man. One alone, born of human parentage, the spotless Mother 
of God, our tainted nature’s solitary boast, is without blemish. But 
surely without indulging in flattery which he detested, and which 
is unworthy of a priest speaking in the sanctuary, one might stop 
for a moment to learn a lesson from his life. First of all there 
was his unworldliness. In the most practical school he had learned 
and practised the virtue of detachment from earthly goods. No 
man ever thought less of money. Without a moment’s hesitation 
he could have accepted the Saviour’s injunction to go forth without 
purse and without scrip, for he was a true disciple of the Apostles, 
who leaving all things, followed Him. St. Francis of Assisi would 
have enrolled him as a chivalrous knight and pledged him under the 
banner of his fair queen—Poverty. Cardinal Manning, himself an 
ascetic, declared that a priest should die without money and with- 
out debts. Father Cusack’s only worry was how to die without 
debt. Sometimes he would hear of a priest being spoken of as a 
great financier, one who raised large sums of money and put up 
new buildings, and when all the changes were rung upon such ele- 
ments of a priest’s activity, he would listen patiently, not exactly 
pitying, but with a far off and puzzled expression, as one would 
listen to a man telling of a strange specimen of an animal that was 
found in the wilds of Africa. He simply couldn’t understand it. 

Then again there was his kindness. St. Paul laid down as one 
of the requisite virtues of a Bishop, who was to be the forma 
gregis, the pattern of the flock, that he was to be hospitable, and 
such a virtue he loved to dispense. His house was an open one, not 
only to the great ones of Church and State, but to the homeless one, 
to the poor priest on the Shoughran—to the tramp. His charity 
was imposed on again and again, and he knew it, but his motive 
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was good and his action was good, even though others abused his 
gifts. “Much hath been forgiven her because she hath loved much,” 
was said by Divine lips of the great penitent whom Jesus lifted 
up from the mire of the world’s degradation; and ever since that 
time one finds easier the walking along the road to Paradise who 
deals leniently with his brother. To speak kindly of others may not 
seem such an exalted virtue, but it is one for which there is ever 
room in the priest. Others may cast stones at those labelled sin- 
ners but never the priest of God. And Father Cusack had naught 
but kind words for all those of whom he spoke. 

The last few months of his life was an immediate preparation for 
death. His mental faculties brightened, as his physical strength 
wore away. Oftentimes during his life I have heard him say, “I 
feel that I will die suddenly, and some day you will pick up the 
morning paper and read that Father Cusack died during the night, 
was found dead.” 

From such a fate God spared him. Calmly facing death with 
his loved beads in his hands, receiving with fervor the last Sacra- 
ments, fully conscious to the last, wholly resigned to God’s will, he 
welcomed death which brought release to the tired body which for 
seventy-two years had sheltered his immortal soul. 

And now, kind friend of forty years, friend of my boyhood days, 
friend of my early priestly life, friend of the days when I shared 
your hospitality, friend of the latter days when shadow flickered 
more often than sunshine, farewell. 

Loving hands will carry your remains to the Priests’ lot in beau- 
tiful Calvary, the cemetery of which you were for years the presi- 
dent and the guiding genius, there close to your bosom friend, 
Father William Carey, within a few feet of Father Geyer, your 
classmate and chum, mingling your dust with your loyal friends, 
the Pastors of Dayton, Father Goetz, Hahne and Stuckenborg, will 
your remains repose until the dawn of that brighter day, when the 
Good Shepherd will call his sheep and lead them to feast in never- 
ending sunshine upon the eternal hills of God. 

















CONFERENCES FOR CHILDREN OF MARY 


BY THE REV. REYNOLD KUEHNEL 
XXXII. THe SENTIMENTAL AGE 


My dear Children of Mary :—At times one sees girls of your age 
who by their way of dressing and general actions seem anxious to 
create the impression that they are at least three to five years older 
than they really are. Not that they appear sensible beyond their 
years. These girls, though hardly out of school, desire to appear 
old enough to attract young men. 

Usually such silly girls have crammed their little heads with 
mushy love stories. Such novels and stories are unfortunately be- 
lieved to be real life, and the foolish girls, not having a bit of room 
in their heads left for good, sound, common sense, take it for 
granted that things have to be as they have been written in these 
stories. Hence they dream dreams, day and night, about some 
grand hero who answers all the delicious specifications : wavy, blond 
hair, blue eyes, noble stature, giant strength, and so on. But this 
hero does not make his appearance. One does not find them any 
too often even on the stage, where with paints and powder and 
wigs and fantastic clothes, much indeed can be done to bring a 
story-book hero to life. And since even the stage produces such a 
hero only rarely, it is little wonder they appear so seldom in real life. 

The hero in real life may not have wavy hair, blue eyes, charm- 
ing voice, may not own castles or even an automobile; yet he will 
do very well in an emergency. Provided the young man is a smooth 
talker and a clever flatterer, his shortcomings as compared with the 
imagined hero will be overlooked. These silly girls will fondly 
imagine that the man talking to them empty words of flattery is the 
true hero they have longed for so ardently and who at last made 
his appearance. Now they feel they will be everlastingly happy. 

Do you know there are hundreds, yes thousands, of young men 
constantly on the look-out for just such easy marks of girls? 

These rascals are far more experienced in life than girls will ever 
be. They knew exactly what nice words to use in order to coax a 
girl or young woman into loving them. It does not take such 
vicious rakes very long before they have gained the sympathy, good 
will, and affection of such sentimental girls. A hard luck story, 
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some bragging, a few words of flattery, are all that is required, and 
these silly girls throw themselves away to these fellows, only to be 
cast aside when the attraction has worn off. The names of such 
unfortunate girls are passed to one another by these rascals, and 
when one gets through with a girl another one comes to seek his 
sport with her. 

Such a foolish girl is then used like a ball. She is thrown from 
one to another until they are tired of her. These disreputable men 
delight in boasting of the conquests they are able to make. They 
even make bets regarding some girl how quickly they can become 
acquainted with her, and how quickly they can disgrace her. 

Alas, I wish it were not true what I say; I wish there were no 
such devils in human shape, whose one object it is to drag girls into 
everlasting disgrace. But we know too well of such hellish work 
about us, and were I to keep you in ignorance of these dangers I 
should be guilty of not doing my duty. I wish we could live in a 
world, or at least in an atmosphere, wherein sin and disgrace would 
be unknown; but since we must live in a world where such hellish 
crimes are of daily occurrence, since we live in times that look upon 
such crimes as nothing more than human weakness, it becomes the 


painful duty of parents and priests to bring you face to face with 
the terrible truth, that you may be able to avoid the snares set for 


you. 

In creating the heart of woman God gave to it more tenderness, 
more pity, love and delicate feeling, than to the heart of man. It 
was all done for a good purpose, for God does all things well. 
God did not want the two sexes to be independent of one another, 
or sufficient for themselves. God created the two sexes for each 
other, that each might find in the other what they lack in them- 
selves. The cold reasoning of man would be inefficient without the 
aid of woman’s finer feeling and tenderness, as would the delicate 
tenderness of woman be without the reasoning faculty of man. 

Because God has given to your hearts tenderness, affection and 
love, be sure that you use these gifts of God in a worthy and sen- 
sible manner. Never permit your natural tenderness of heart to 
degenerate into the kind of emotional insanity that will cause you 
to shed tears over a pet cat while you pass by suffering human 
beings without as much as a glance. To enable you the better to 
guard your feelings, the better to control them, I advise the observ- 
ance of three rules. 
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First, as to novels: 

Never permit yourselves to become fascinated by some mushy 
love story. Such stories are as harmful to your hearts and minds 
as are the wild west, crime and detective stories to the boyish mind. 

Such stories and novels arouse the imagination to a degree utterly 
abnormal, and then fan into a consuming fire a passion that should 
remain dormant until the time when God piaces your hand into the 
hand of your husband. Then the passion of a sacred love should 
blaze up to be the torch that is to make light the path of life which 
you both are to walk unto the gates of death. 

There is no reasonable excuse for wanting to devour all the new 
novels. Habitual novel readers will, as a rule, be found to be 
superficial. When you feel a want for reading, go to your parish 
library, read Catholic books and Catholic papers. Moreover you 
should make an effort to do some solid reading. Read works of 
instructions that explain our holy Faith, read the lives of the saints, 
especially the life of your patron saint; read works on history, that 
you may be able to talk intelligently whenever you are asked con- 
cerning any question regarding Faith, the Church, and so forth. 

If for some reason the parish library does not offer you much 
choice in reading, a postal card to any of our Catholic publishers 
will bring to your attention a list of books suitable for you. 

Secondly, as to the theatre: 

We may as well admit that the “movies” have come to stay, and 
that they form a new problem. Where, as in the case of many a 
doubtful play, the price of admission will keep people away, the 
“movies” are popular because one can go to a moving-picture show 
for a nickel, or a dime, and remain as long as one likes. Like plays, 
“movies” are not bad in themselves. Both become bad by abuse. 
Since the “movies” are the popular forms of present-day amusement, 
I must add a warning that cannot be made too urgent. 

Since we learn more with the help of the eye than with the help 
of any of the other senses, it stands to reason that the moving 
picture may either be a great blessing or a great curse. It is hard 
to under-estimate the influence of sordid, mushy, or criminal por- 
trayals in our “movies.” Such portrayals of vice, crime or sug- 
gestive situations leave an impression upon the mind that will last 
for a considerable time. 

The “movies” are a business, like any other business undertaking. 
They will furnish exactly what the people demand. If people will 
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not go to see pictures and films that portray crime and suggestive- 
ness, there will be no sale for such films. They would soon be 
taken off as not paying their expenses of production. Hence, keep 
away from such performances and warn your friends about them; 
have them stay away with you. Whenever good, instructive films 
are shown, and your means permit it, attend such exhibitions and 
tell your friends how well pleased you were with the entertain- 
ment. 

The very same rule applies to theatres. There are good plays 
and bad plays, and some that are neither. While we may attend a 
good play with a great deal of profit, others will not make us either 
better or worse. Bad plays and suggestive plays however, the so- 
called problem plays, undoubtedly tend to degrade an audience. 
Keep away from plays that you would not dare discuss at home with 
father or mother. 

Finally, as to company : 

Avoid the sentimental and gushy girl. You gain nothing, and 
are in danger of losing everything, if you permit yourself to be in 
any way influenced by a sentimental and lovesick girl. In vain will 
you look for strength and support in those who are swayed like 
reeds in the pond. Bea true friend of the common-sense girl, who 
willingly and conscientiously follows the advice of her mother. 
And go and do likewise. 





CONFERENCES FOR THE HOLY NAME SOCIETY 


BY THE REV. REYNOLD KUEHNEL 
XIX. Tue True Posirion or LABor 


Socialism, in order to present a most glaring picture of want and 
misery, poverty and crime, will divide the world into two hostile 
camps. On the one side it places Capital, on the other, Labor. Cap- 
ital it pictures as wallowing in unearned wealth and luxury, mean- 
ing that the idle, heartless rich, though few in number, control the 
entire world, while all others are the slaves of this plutocracy. The 
laboring man is nothing but a wage slave, earning a pittance. Hence 
the two classes are pitted against one another: here the rich who 
earn nothing and have everything, there the laboring man, the “pro- 
letariate,” producing all wealth and yet possessing nothing. Such 
a ghastly picture is not a true picture of life as we find it. 

If there are only these two classes, in which class must we place 
the farmer, who owns and works his own farm? He is not a wage 
slave, for he owns the farm and is his own master. He cannot be 
classified as belonging to the idle rich, because he works from sun- 
rise to sundown. To which of these classes will the butcher, the 
grocer, and the many other owners of small retail stores belong? 
They own their little stores, and the stock they contain, but they 
do not appear to belong to the idle rich, for one finds them at their 
stores day after day, working as hard as the farmer. They cannot 
be called wage slaves because they work for themselves. 

If we look at the world as it really is, we shall find three classes 
of people instead of two. We find a middle class between the two 
which socialism pictures to us in such ghastly colors. Nor is this 
all. In real life we fail to find that hatred and class struggle of - 
which socialistic literature treats so insistently. In truth, capital 
and labor are dependent upon one another. Neither can succeed 
without the other, while the great middle class forms the connecting 
link between the two. 

Real life shows us still another fact in this connection. We see 
how laboring men, by thrift and enterprise, work their way up to 
the middle class. We see how people of the middle class, again by 
thrift and enterprise, work their way up to wealth and independence. 
We also see occasionally how people of the highest class sink down 
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to the lowest. Dissipation and idleness have made beggars of rich 
men. A section man on a railroad will not have to remain a section 
man all his life. Opportunities are there for him to work his way 
up, provided he shows the proper spirit. The careers of Grant, 
Lincoln and Garfield bring out this point. Nor is a rich man secure 
in the possession of his wealth. Poor investments will lead to dis- 
aster; dissipation and idleness result in ruin. 

From this you will see that the classification of socialism is not 
correct. As we intend to discuss the duties of the state and of 
capital in the following conferences, we will to-day consider the true 
position of labor. We desire a true picture of labor, not the social- 
istic caricature. 

Labor is not the slave of capital. If anything it is the superior of 
capital. One is necessary for the other’s success. Without capital 
there could be no paying labor, without labor there could be no cap- 
ital. One must help the other and upon that condition only can 
both attain their happiness. Work remains work whether it be 
done with head or hand. He who sees disgrace in either is himself 
worthless. 

To place human labor on a level with that of the beat or a ma- 
chine, is an insult to both God and man. Man is infinitely higher 
than a beast or a machine, because he has been created to the image 
and likeness of God. Whether a man be the poorest of the poor 
or the equal of kings, he is a child of God the Father and a brother 
to all men through Christ Jesus, Our Lord. The dignity of labor 
is as great as the dignity of man. 

Since labor is no disgrace the poorest laboring man has the same 
right as the wealthiest to life, liberty and the pursuit of happiness. 
The rights of the wealthiest man on earth are no greater than the 
rights of the poorest men. What then is to be said of an employer 
who gives his employees starvation wages, who uses the scarcity 
of work to unrightfully withhold proper pay from labor? What is 
to be said of corporations that at the end of the year declare a fat 
dividend while its employees receive hardly enough to live. All 
that can be said of such corporations and employers is that they are 
guilty of a crime against God and man. They are guilty of plain 
theft and should go to prison for it. To take advantage of a weaker 
or poorer man is always the act of a coward. The brutal sport of 
the prize fighter is cleaner than are the business methods of many 
prominent business men. The managers of prize fights classify 
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men into various grades. Under no condition will they permit a 
fight between men not evenly matched. If only that much honesty 
prevailed in business there would be little room for unfair dealings. 

Corporations claim the right of uniting forces for the purpose of 
facilitating trade, for cutting down needless expenses, for expanding 
trade to foreign countries, and so on. If such combinations do not 
injure the small shopkeepers, manufacturers, and the laboring man, 
no valid objection can be had against them. Yet, strange to say, 
these combinations of wealth object often vehemently against labor 
making use of the same right of uniting in labor unions. 

A single laborer could do very little in the way of protesting 
against an unlawful act of a united monopoly. But if labor unites 
also in a federation, it will have the power to push its lawful claims. 

Since human nature ever remains the same, the abuse of organiza- 
tion is found with labor as it is with capital. Whereas capital con- 
trols the greater amount of money, unions control the greater amount 
of physical force. Both money and force must be kept in control. 
Both are like fire: a blessing, when kept within bounds, a calamity 
when beyond control. 

Labor unions must be constantly on guard lest an element of mal- 
contents, who join the union for no proper purpose, get the upper 
hand. It has happened that labor leaders desired a strike for their 
personal benefit, and secretly sent agitators among the laboring men 
who had so far been contented with conditions. The agitators 
found fault with everything until the laborers came to think that 
they had a grievance, and a strike was declared for the greater 
honor and profit of strike leaders. Needless to say the agitators 
must be paid and their pay comes out of the pockets of the laboring 
man. 

Unions make a mistake if they prefer quantity to quality. The 
union card and the union label should stand for the highest work- 
manship. If it does, there will be no longer any question as to 
which labor is to be employed. If a union wishes all members of a 
trade to join the ranks it should have a graded standard of work- 
manship. At the head of each union there ought to be a board of 
examiners who will classify workmen into grades, and fix a certain 
scale of wages for each grade. To have two men working side by 
side for the same wages, one of whom is an expert mechanic while 
the other is incapable of good work, kills all ambition and is against 
justice. If classified into grades the mechanic who is in the lower 
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grade will endeavor to work his way up to a higher grade because 
he is sure of better wages if able to turn out a better class of work. 

Every man has his rights. The poorest of the poor, the man of 
limited means, without skill and education, has as much right to life 
and liberty, a home and family, and the pursuit of happiness, as has 
his wealthy brother who writes his fortune in seven or more figures. 

Labor has the right to claim a just wage; a wage that will make 
it possible to the laborer to live decently and to provide for his 
family, a wage that will leave him enough to spend the days of his 
old age in reasonable comfort. The laborer, whether skilled or un- 
skilled, has the right to life, liberty and the pursuit of happiness. 
That does not mean that skilled and unskilled labor should receive 
the same wages. Each should be paid according to its worth. 
Neither does it mean that only skilled labor is entitled to a fair 
wage, but that unskilled labor cannot claim more than a mere ex- 
istence from hand to mouth, or worse. 

The lowest wage a man may get should be ample to supply all 
his reasonable wants. It should be enough to feed, shelter and 
clothe himself and his family. The wages should yield enough to 
tide him over the days when he is out of work, or when sickness 


or death enters his family, and to enable him to lay something aside 
for his old age, and to provide a little as a start for his children, 
that their beginning in life may be more auspicious than was his 
own start in life. To all this the lowliest of men is entitled, and 
the social question that now receives so much attention will find its 
solution only then, when it is settled according to the just demands 
of every man. 





A RETREAT FOR WOMEN IN BUSINESS 


IN FOURTEEN CONFERENCES 
BY THE REV. J. A. MCMULLAN, C.SS.R. 


VII. THE SPIRIT OF JESUS: RESTRAINT OF THE 
CONCUPISCENCE OF THE EYES 


“Blessed are the poor in spirit for theirs is the Kingdom of Heaven.”— 
Matt. v. 3. 


SYNOPSIS.—1. The thorns typify the Restraint of Jesus which teaches us 
to qualify the Concupiscence of the Eyes and the Concupiscence of the 
Flesh. 

2. “Concupiscence of the Eyes” explained. 
3. Jesus teaches us to overcome it by His detachment from the goods 
and esteem of the world. 
(a) In His birth. 
(b) In His broader life. 
(c) In His public life. 
(d) In His death and burial. 
Let us, as the early Christians did, practically appreciate our Lord’s 
warning, for the extreme remedy implies the presence of an extreme evil. 
The GREATNESS Of the evil of worldliness shown in this: 
I. That it was the principal cause of the rejection of Jesus by the 
Pharisees. 
2. That Judas was won by it to betray our Lord. 
The INSIDIOUSNESS of it shown: 
I. In the failure of the rich man to follow his vocation. 
2. In the surprise of the Apostles about our Lord’s teaching with re- 
gard to riches. 
Our Lord’s warning by example and precept especially needful for us— 
who live in a rich country which regards its prosperity as a sign of the 
favor of God. 


The flames of love embracing the Cross that surmounts the Sacred 
Heart teach us, then, as we have seen, the Obedience of Jesus in 
accepting His Father’s Will. This is the victory that overcomes 
the “pride of life.” Now we are to consider the thorns that en- 
circle the Heart and press it tight in their cruel grasp. They teach 
us the Restraint we must practise to conquer the Concupiscence of 
the Eyes and the Concupiscence of the Flesh. These are the natural 
inclinations of our fallen nature which, says our Catechism, “if 
not corrected by self-denial will certainly carry us to Hell.” Now 
how are we to practise this self-denial or Restraint? Again let 
us look at Jesus. He has overcome the world for us. And first 
we shall consider Him gaining the victory over the Concupiscence 
of the Eyes. 

619 
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It is well for us “to keep looking at Him,” as St. Teresa used 
to advise her nuns. He has become man in order that we might 
do so. It is one of the great purposes of the Incarnation. He 
might have taught us by the message of Prophet or Apostle the 
way to heaven. But He has done infinitely more for us. He has 
trodden the way Himself, that we might have clearer guidance and 
greater confidence in His compassion and desire to help us. “Have 
confidence I have overcome the world” (John xvi, 33). He knows 
what is in man. He is the “God that scrutinizes the reins and the 
heart” (Ps. vii, 10), and He knows how that heart of man suc- 
cumbs to the “bewitching vanity.” It is through our eyes the 
world wins its way into our souls. It does not reason or argue 
with us. It simply shows itself. It displays its riches, its power, 
its strength, its grandeur, and as we gaze the conclusion steals 
upon us “surely these things are enough for me”’—what more can 
my soul have, or even desire? Here is all the happiness I seek. 
The Concupiscence of the Eyes is eagerly excited: “These will I 
give thee,” whispers the prince of this world, “if falling down 
thou wilt adore me.” Jesus, I say, has anticipated that moment 
of crisis for the soul. He has put Himself, as Bishop Hedley tells 
us, in competition with the world for the possession of the heart of 
man, “The Word was made Flesh and dwelt amongst us.” He 
is not a Truth, a system, a Dogma. He is a living Reality, a 
human being like ourselves. And He, like the world, appeals to our 
hearts through our eyes. The silent figure of Jesus, the loving 
Saviour, Who, though Lord of all, became for our sakes “the poor 
Man of Nazareth,” can fill our imaginations, take possession of 
our hearts and strengthen our souls against all the solicitations 
of the world’s attractions. ‘‘Have confidence I have overcome the 
world.” Thus did the Faith of the poor handful of Christians 
triumph in the beginning. They “sanctified the Lord Christ in their 
hearts” (I Pet. iii, 15), and armed themselves with the power 
of His Might. The image of Jesus lived by Faith in their souls, 
and the joy of that possession made them despise the tainted joys 
of earth. “Having nothing they possessed all things.” For they 
possessed Jesus. “Whom not having seen you love,” says St. Peter 
to them, with wistful praise as if mindful of his own transgression, 
“in whom though now you see Him, not yet believing you rejoice 
with joy unspeakable and glorified” (I Pet. i, 8). Over such hearts 
the world had no power to tempt from their allegiance. So let it 
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be with us. The same Jesus is here in the Tabernacle. Ask Him 
now for grace to look at Him, that His Kingdom may come and 
drive the kingdom of the world from your hearts. 

“Jesus began to do and to teach,” says the sacred text (Acts i, 1). 
To do first and to teach afterwards. He practised poverty before 
He required it of others. Think first then how severe was the 
Poverty he practised. He is born in a stable. And why? Be- 
cause “there was no room for them in the inn.” Not only is He 
poor: so utterly poor that none in this world could be poorer, but 
outcast as well. No woman but can find some human habitation, 
some poor corner for shelter in a friend’s or neighbor’s house at 
such a crisis as Mary’s. But not so when Jesus was born. “He 
came unto his own and his own received Him not.” And so Mary 
“brought forth her first-born son and wrapped him up in swaddling 
clothes and laid him in a manger because there was no room for 
them in the inn” (Luke ii, 7). “And this shall be a sign unto you. 
You shall find the infant wrapped in swaddling clothes and laid 
in a manger” (Luke ii, 2). The sign that the Lover of Poverty 
was born into this world, to help men to conquer the Concupiscence 
of the Eyes. 

He is born poor and despised: and poor and despised does He 
live. He is for thirty years nothing more or less than a son of 
a workingman. They have good times maybe when “the work is 
going,” but now and again things are so slack that, as a pious tradi- 
tion tells us, Jesus had to go to a neighbor to beg for bread. And 
He is the God-made Man! And creatures that He has made would 
sometimes rather die (as they have done), than sink themselves 
so low as to beg for bread. Only occasionally did it happen at 
Nazareth. But when He leaves His home, then during the whole 
three years of His public life, He lives entirely on alms. And dur- 
ing that time, too, He could say of Himself, “The foxes have 
holes and the birds have nests, but the Son of Man hath not where 
to lay his head” (Matt. viii, 20). He has no roof to shelter Him, 
and He depends on alms for His daily bread. So does He go 
through life. And at His death He is stripped of His very gar- 
ments. For three long hours He, the despised and rejected of 
men, is held up crucified to the scoffs and derision of an impious 
rabble, and then laid at last to rest in another man’s sepulchre. 
What more could Jesus do to show us His love for Poverty. 
“Poverty took His hand as He lay in the crib at Bethlehem,” says 
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St. Bernard, “and walked with Him step by step of His journey 
through life, and did not leave Him till it left Him stripped of 
all things on the Cross of Calvary.” And how can we flatter our- 
selves that we have His Spirit if we allow the Concupiscence of the 
Eyes to lure us on to desire the good of earth unduly, and to set 
store by the esteem, popularity or influence which riches bring to 
men? His life of poverty will have been lived in vain for us. 
And yet it was for us He lived it. “You know the grace of Jesus 
Christ,” says St. Paul; “how being rich for your sakes He became 
poor that by His poverty you might be rich” (II Cor. viii, 9). The 
early Christians did know that grace. They understood the les- 
son He taught them. They knew how the devil had tempted Him, 
had shown Him the kingdoms of the world and the glory of them, 
saying: “All these I will give thee, if falling down thou wilt adore 
me”; and how He had conquered by the words: “The Lord thy 
God shalt thou adore, and Him only shalt thou serve” (Matt. iv, 
8-10). And that had been enough for them. They knew the grace 
of Jesus Christ. They saw that if they were to follow in His foot- 
steps they, too, must understand that they were here to practise 
detachment from the goods of this world, that they had not here 
a lasting city, but they were on earth to witness, as Christ did be- 
fore Pontius Pilate, to this great truth that they were the children 
of God and not the worshippers of Mammon. 

And my dear children, is not this lesson for us, too? “He be- 
came poor for your sakes.” Of Himself He could say, “The 
Prince of this world cometh and in Me he hath not anything.” 
The possession of all the kingdoms of this world had no allure- 
ment for Him. In Him there was no concupiscence. Having no 
concupiscence, there was no need for the restraint of poverty. It 
was for your sakes that He became poor. 

Now do you know the grace of Jesus Christ as the early Chris- 
tians did. Have you learned His lesson? Surely we shall have much 
to answer for if the Son of God bore such extreme poverty for our 
sakes and we have not profited by it. We may not be called upon 
to endure actual want as He did, but the very least we can do, 
is at any rate to learn that there must be some secret-hidden dan- 
ger in riches, and something very pleasing to God in poverty. 
Reason enlightened by Faith must recognize that that evil must 
indeed be great which in the wisdom of God demanded so drastic 
a remedy for its cure as the poverty of Jesus. And do not the 
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Gospels furnish us with the most convincing proof of the great- 
ness of this evil? Is it not to it, more than to any other single 
cause that the greatest sin the world has witnessed—the cruci- 
fixion of the God-made Man—is directly due. The Jews rejected 
Christ, and Judas betrayed Him principally through love of money 
and the things of the world, 7. e. through the Concupiscence of the 
Eyes. When He was born the priests could tell the Magi where 
to seek Him. They knew that well enough. But they would not 
act upon that knowledge themselves. No, their worldliness pre- 
vented them. They had no welcome for their Messiah, when to 
welcome Him meant to lose the friendship of their earthly King. 
And so it was that “Herod was troubled and all Jerusalem with him.” 
Again His poverty and obscurity were to them a stumbling-block 
in the way of accepting His doctrine. “Is not this the carpenter’s 
son” (Matt. xiii, 55). “Jesus the son of Joseph whose father and 
mother we know” (John vi, 42), was their one great argument 
against Him. And at the end it was worldliness that decided 
the hesitating Pilate and brought the mock trial to a speedy con- 
clusion. “If thou release this man thou art no friend of Caesar’ 
(John xix, 12). “Shall I crucify your King? The chief priests 
answered: We have no king but Caesar. Then, therefore, he de- 
livered Him to them to be crucified” (John xix, 15). 

Quite clearly then worldliness or the Concupiscence of the Eyes 
was the great cause of the rejection of Christ by the Jews, and 
just as clearly was it the cause of his betrayal by Judas. No need 
to labor this point. The Gospel clearly tells us, and the avaricious- 
ness of Judas has passed into a proverb. 

Now the obvious question for us is this: Does my fear of this 
evil bear any proportion to the greatness of the danger as revealed 
in the perfidy of the Jews or the treachery of Judas? Is it an ade- 
quate answer to the warning given me by the whole life of Jesus 
or by the words of the Apostle: “The desire of money is the root 
of all evils” (I Tim. vi, 10). It is not a fair reply to say, “Thank 
God I am not a Pharisee; still less am I a Judas. I have no 
temptation to act as they did’—-for the warning is not so much 
against their acts as against their spirit. “Beware of the leaven of 
the Pharisees.” And that leaven, let us be quite sure of it, can creep 
into the holiest souls and the best dispositions. The Gospels them- 
selves furnish us with a most striking illustration of this (Matt. 10, 
Mark 10, Luke 18). A man, we are told, so eager of his soul’s 
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salvation that he came running to Jesus, threw himself at our 
Lord’s feet saying, “Good Master, what must I do to possess 
Eternal Life.” Jesus tells him to keep the Commandments and 
enumerates them. “All these,” says the man, “I have kept from 
my youth.” Then Jesus looked on him and loved him. “If thou 
wouldst be perfect,’ He says, “go, sell what thou hast and give 
to the poor, and come, follow Me.” And the young man is struck 
sad at this saying and goes sorrowfully away—‘“for he had great 
possessions.” 

There is no escaping the significance of this incident. The 
love of riches — worldliness — the leaven of the Pharisees can eat 
its way like a canker into the noblest hearts and ruin the most 
promising aspirations. Who can promise himself security when 
such a one fell? Here is everything one would think that could 
win for that soul a spiritual victory. He had borne the yoke from 
his youth, he had kept all God’s Commandments, he had resisted 
the temptations peculiar to his age and rank; and now he comes 
to the Saviour full of enthusiastic desire to do all that may be 
asked of him. He has no doubt about his Messiah, and the voca- 
tion is clear and unmistakable. A very special grace is offered 
him, too. Jesus looks on him and loves him. But that loving look, 
that gracious call that had brought the grace of conversion to 
the Apostles, who at that moment surrounded Him, were powerless, 
it would seem, against the spirit of worldliness in this young man’s 
heart. There before him were men who had nobly done what he 
was asked to do. Jesus Himself, “though rich, had become poor 
for his sake,” the Apostles “had left all things and had followed 
Him.” The call of Jesus was the loving answer to his own gen- 
erous challenge. His attitude in his enthusiastic running to Jesus 
was exactly that of the psalmist: “Judge me, O Lord, for I have 
walked in my innocence, and I have put my trust in the Lord and 
shall not be weakened. Prove me, O Lord, and try me—for thy 
mercy is before my eyes and I am well pleased with Thy truth” 
(Ps. 25). Could there be a better disposition? Could there be a 
brighter promise? But alas for the awful and complete failure. 
“Can you drink of the chalice which I drink of,” had been prac- 
tically our Lord’s sweet invitation to him. And he, like a coward, 
had shrunk shamefacedly away. Failing when the great prize of 
Eternal life was actually within his grasp; held out to him by the en- 
couraging hand of his Saviour, and the love of Jesus, the example of 
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the Apostles and the claims of his own honor, all urging him to take 
it. Why did he fail? The text is clear: “Who being struck at 
that saying went away sorrowful, for he had great possessions” 
(Mark x, 22). 

There is the reason. Not because he was proud of his pos- 
sessions, not because he spent his substance living riotously, not 
because he was avaricious, but simply because he had these great 
possessions. Though he had led a blameless life and served God 
faithfully, yet without his knowing it the Concupiscence of the 
Eyes had wasted his soul, and robbed it of all spiritual strength. 
Without his knowing it the great possessions had taken the place 
of God in his heart, and he had come to rely on them instead of 
upon the One Eternal Stay of the immortal soul. He did not 
know the state of that soul of his, and so in his mercy Jesus reveals 
it to him. Had he known he would not have come with such en- 
thusiastic love to the Saviour as though to take the Kingdom of 
Heaven by storm. Had he known it, it would not have caused 
him the keen, bitter sorrow it did to find that he could not obey 
his Master’s call, and that there was still one thing wanting to 
him. “What a warning for us. He who thought himself to stand 
so securely at the day of trial falls miserably, not knowing that 
the Lord had departed from him” (Judges xvi, 20). This is the 
lesson for us then, that the Concupiscence of the Eyes is a danger 
for the very best amongst us. Whether we have money, or too 
keenly desire it, that treacherous evil within us can little by little 
open the door of our hearts to Mammon and deliver to him the 
keys of that citadel where God alone should reign. 

But should you think that I am carrying this lesson too far, let 
me quote you our Lord’s own comment on this sad scene: 

“Then Jesus said to His disciples, Amen I say to you that a 
rich man shall hardly enter into the Kingdom of Heaven. And 
again I say to you: It is easier for a camel to pass through the 
eye of a needle than for a rich man to enter the Kingdom of 
Heaven.” And when they had heard this the disciples were very 
much astonished, saying, ““Who then can be saved?” And Jesus 
beholding, said to them, “With men this is impossible; but with 
God all things are possible.” 

It is impossible—that is the simple Word of Christ ; and no word of 
man can exaggerate it—impossible without the help of God to have 
riches and not to depend on them. A man may be rich without 











626 THE HOMILETIC MONTHLY 
being a drunkard or a profligate, but a man cannot of his own 
power be rich and not trust to his riches. That he does not be- 
lieve this himself is no proof that our Lord’s words are untrue. 
Let him be wise and take our Lord’s words on faith, if in no other 
way, and pray for the help he most surely needs, lest an experience 
like that of the young man in the Gospel open his eyes, when too 
late, to the ruined state of his soul. “Woe to you that are rich 
for you have your consolation” (Luke vi, 24). That is the reason 
of their condemnation—they have their consolation. That is they 
have their desires fulfilled, they want for nothing. They can do 
without God. They have their daily bread without praying for it. 
They come at last to fall down and adore the prince of this world 
and cease to witness to the truth. “The Lord thy God shalt thou 
adore and Him only shalt thou serve.” 

Thus then does Christ, both by example and precept, teach us 
what we should never have learned of ourselves, that there is in the 
possession of riches‘a danger so great and subtle, that it can 
little by little ruin our spiritual life without our being conscious of it. 

But now the Apostles, by the question they ask our Lord, teach 
us another lesson. “Who then shall be saved?” they say in as- 
tonishment, when our Lord had declared that the rich would 
hardly enter the Kingdom of Heaven. For that question shows us 
clearly that in their judgment the rich had the best right to the 
Kingdom of Heaven. Now I want to call your attention to this, 
for that state of mind is not unknown here, though, of course, 
there is infinitely less excuse for it now. The Apostles before 
our Lord’s coming had had bad teachers. The Pharisees, Our Lord 
said, were blind guides. Their worldliness had blinded them to 
heavenly things, and the heart of the people had grown gross. As 
God had allowed them divorce on account of the hardness of their 
hearts (Matt. xix, 8), so had He at times promised them earthly 
rewards for faithfulness in his service. But the scribes and 
Pharisees—the teachers of the people fixing their minds only on 
these earthy things and substituting for the plain word of God, 
the doctrines and commandments of men (Matt. xv, 9), and thus 
giving a low and material interpretation of all the spiritual promises, 
had come to regard riches as a sign of God’s favor and poverty 
as a sign of His wrath. And so they taught the people. Hence 
the astonishment of the disciples at our Lord’s new doctrines, as it 
seemed to them, and hence the question they asked Him. They 
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are hardly to be blamed for it. They but gave expression to the 
popular sentiment of those they lived amongst and to lessons they 
had learned from their teachers. But it does show the danger of a 
wrong public opinion and the need of our Lord’s warning “to 
beware of the leaven of the Pharisees.” 

Now I say what was a danger for the disciples is peculiarly a 
danger for you living here in this country. Worldliness is every- 
where, but in no country perhaps has it assumed so religious and 
pharisaical an aspect, and in none therefore is its danger so threaten- 
ing for the good. 

If riches were a mark of God’s love, surely Jesus would have 
been rich; and if poverty were a sign of reprobation, Jesus would 
not have embraced it. But He became poor for your sakes, that by 
by His poverty you might be rich. Alms-giving, Social-reform, 
Slumming, are all excellent, but if they are done by those “who 
sound a trumpet before them,” then it is pharisaical hypocrisy to 
call it religion. Men gez their reward for that, here in votes and 
popular applause, and Christ knows them not. The almsgiving He 
appraised was that of the woman who gave all she possessed, who 
like Himself became poor. This was the spirit of the early Chris- 
tians who through love of Christ’s poverty became poor themselves 
and shared what they had in common. You are not called upon 
to imitate Christ in this perfection of poverty. But you must 
have the spirit to admire. You must learn the lesson that the 
world’s view on this point, even when couched in religious terms, 
is radically wrong and very dangerous. It tends to the worship 
of Mammon and dependence on Mammon, just as poverty makes 
us feel our dependence on our Father Who is in heaven. Therein 
lies the blessedness of the poor in spirit—they confess God, while 
the rich “witness to Mammon.” If by prayer we acquire that 
spirit of acknowledging that what we have received, we have re- 
ceived from Him; and do not glory as though we have not re- 
ceived, but acknowledge that “the Lord has given and the Lord 
may take away.” Then, though our whole life be taken up in the 
winning of wages, or even if riches should abound and we dwell 
in the midst of plenty, we need fear no evil for we shall have 
learned the spirit of Jesus. The thorns that surround His Heart 
will have taught us detachment and the mortification of the Con- 
cupiscence of the Eyes, and our lives will witness to the truth that 
we are children of God and not the worshippers of Mammon. 
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This is in fine the spirit urged upon us by the grand words of the 
Apostle with which I shall conclude: 

“We brought nothing into this world and certainly we can carry 
nothing out. But having food and wherewith to be clothed, with 
these we are content. For they that will become rich fall into 
temptations and into the snare of the devil and into many un- 
profitable and hurtful desires which drown men into destruction 
and perdition. For the desire of money is the root of all evils— 
which some coveting have erred from the faith, and entangled them- 
selves in many sorrows. But thou—fly these things. Fight the 
good fight of faith; lay hold on Eternal Life whereunto thou art 
called and hast confessed a good Confession before many wit- 
nesses. I charge thee before God and before Christ Jesus, zwio 
gave testimony under Pontius Pilate, a good Confession, that thou 
keep the Commandment of God without spot, blameless unto the 
coming of our Lord Jesus Christ.” Amen (I Tim. vi, 7-14). 








PASTORAL PART 
ANALECTA 








NEW DECREES AND DECISIONS OF THE HOLY FATHER 
AND THE ROMAN CONGREGATIONS 


From the Acts of Benedict XV. 
Allocutions given in the Consistories of January 15th and 
January 22d. These deal with the love and care the Holy 
See has for the peoples of all nations, since Christ died for 
all. The Pontiff then urges public prayer to impetrate the 
Divine Mercy. 


From the Congregation of the Holy Office. 

Decree granting 300 days’ indulgence to all, who with a 
contrite heart recite the prayer for peace. This can be 
applied to the souls in purgatory. 

Decree making the Altar privileged at which a mass is 
said for those who have died in the present war. 

Priests acting as war chaplains who, having faculties 
from Rome directly or indirectly for blessing pious objects, 
can use these faculties without the consent of the Ordinary 
of the place. 


From the Congregation of Rites. 

It has been decided that the “servers” of the Mass are 
to receive Communion before all others. Even lay servers 
before nuns, etc. However, clerics are to receive before 
lay servers; major order clerics before those in minor 
orders; those who have a liturgical dignity, as kings, and 
the sponsi at a nuptial Mass, before the lay servers. 

Decree of canonization of Louisa Teresa de Montaignac, 
Foundress of the Oblates of the Sacred Heart. 


From the Congregation of the Sacraments. 
Two cases wherein death was admitted by presumption 
after years of absence coupled with other data. 
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x 


From the Apostolic Penitentiary. 


Soldiers can be absolved by general absolution when 
the number is great and time will not permit of their going 
to Confession, and can be admitted to Communion after 
such Absolution, if they are properly disposed. They are 
to be instructed as to their duty of confessing their sins 
integrally if they escape danger. 


From the Secretary of State. 


Letter to the American Cardinals, and to the Canadian 
Cardinal, commending the work of the Association known 


23 


as the “Holy Infancy of Jesus.’ 




















CASUS CONSCIENTIAE 


INDULGENCE OF THE FORTY HOURS 


Felix, a country pastor, holds the devotion of the Forty Hours 
regularly, as required by the law of his diocese. The Blessed Sacra- 
ment is exposed all day and reposed at night. But the pastor is 
much disturbed because during the day, and for many hours, the 
Divine King is left absolutely without an adorer. His people live 
at a distance and cannot, or will not, desert their work to spend an 
hour or two with the Lord. They are very faithful in coming in 
the evening to the devotions, and nearly all approach the Sacraments 
during this time of special grace. But it is impossible to bring 
even a small number during the day to “watch and pray.” The 
pastor himself must spend all the day as the guard of honor. He 
wishes to know whether or not he could repose the Blessed Sacra- 
ment during the day and expose it for the usual devotions in the 
evening, when the good people throng the church, often coming for 
miles around. 

Answer.—It seems that conditions such as just described are quite 
prevalent in rural districts. We think that under the circumstances, 
it is the pastor’s duty to consult the bishop, and, having informed 
him of the case, to abide by his decision. The pastor cannot of his 
own authority solve the difficulty in his own way. It would not be 
unreasonable for him to repose the Blessed Sacrament after the 
morning Mass when the people return to their homes, but the further 
question of the spiritual good, that is, in the present case, the indul- 
gences, which are extraordinary during the Forty Hours devotion, 
is not to be forgotten. In the Instruction of the Congregation of 
Rites concerning this devotion the rule was laid down that the 
adoration should not be interrupted. Hence in religious houses the 
custom prevails of nocturnal adoration. The Sacred Congregation 
ultimately allowed an interruption and sanctioned nocturnal reposi- 
tion, and granted an indult safeguarding the extraordinary indul- 
gences of the devotion. It is clear that such a concession would not 
include the interruption suggested by our country pastor. Hence 
were he to adopt the above-mentioned practice he would seriously 
interfere with the much-sought-for indulgence. This would not be 
fair to the people of the parish who, out of their devotion, make the 
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sacrifices entailed in their effort to gain the indulgence, and who, if 
they knew that they could not gain their object, might be loathe to 
attend even the evening devotions. Hence, the only thing the pastor 
can do is to see his bishop and let him, through his ordinary or 
extraordinary faculties, solve the difficulty and sanction the practice. 





